WORLD  CONFERENCE 
ON  FAITH  AND  ORDER 


STATEMENTS 

RECEIVED  FROM  CHURCHES 

ON  THE 

REPORT 

OF  THE 

EDINBURGH  CONFERENCE 

(First  Series) 


Issued  by  the  Continuation  Committee 
193  9 


Christ  Church, 
Oxford, 
England. 


1.11,  Fifth  Avenue, 
New  York  City, 
U.S.A. 


No.  93 


■ -■  - -v 

LIBRARY 

World  Council  of  Churchei 
17,  route  de  Halagnou, 


CONTENTS. 


PAGE 


Foreword  3 

Anglican  : 

(i)  The  Church  of  Ireland  4 

(ii)  The  Church  of  England  5 

Baptist  : 

The  Baptist  Union  of  Scotland 5 

Congregational  : 

The  Congregational  Union  of  Scotland  ...  7 

Mennonite  : 

Algemeene  Doopsgezinde  Societeit  ...  11 

Methodist  : 

The  Methodist  Church  (Great  Britain)  ...  13 

Moravian  : 

The  Evangelical  Briider-Unitat  in  Ger- 
many ...  ...  ...  ...  ...  24 

Presbyterian  and  Reformed  : 

(i)  The  Church  of  Scotland 26 

(ii)  The  Presbyterian  Church  of  England  ...  33 

(iii)  The  Presbyterian  Church  of  New  Zealand  34 

United  : 

The  South  India  United  Church  ...  ...  34 


FOREWORD. 


After  the  Edinburgh  Conference,  a copy  of  its  Report 
was  sent  to  each  of  the  Churches  taking  part  in  the  Faith  and 
Order  Movement,  with  a request  that  it  should  be  examined 
and  that  a statement  of  the  considered  judgment  of  the  church 
upon  it  should  be  sent  to  the  secretary  of  the  Movement. 

This  pamphlet  contains  the  statements  received  between 
the  issue  of  the  Report  in  September,  1937,  and  the  meeting 
of  the  Continuation  Committee  in  August,  1939.  Other 
Churches  are  known  to  be  preparing  statements  which  are  not 
yet  ready,  and  it  is  hoped  that  this  pamphlet  may  be  followed 
by  others  of  a similar  nature. 

These  statements  are  a sequel  to  those  contributed  after 
the  Lausanne  Conference  of  1927,  which  are  printed  in  the 
volume  Convictions  published  by  the  Student  Christian  Move- 
ment Press  in  1934. 


STATEMENTS  RECEIVED  FROM  CHURCHES 
ON  THE 

REPORT  OF  THE  EDINBURGH  CONFERENCE. 


ANGLICAN. 

(i)  The  Church  of  Ireland. 

The  General  Synod  of  the  Church  of  Ireland  after  having 
studied  the  Report  of  the  Second  World  Conference  on  Faith 
and  Order  (Edinburgh,  August  3 — 18,  1937)  submitted  for 
the  consideration  of  the  participating  Churches,  directs  the 
following  response  to  be  sent  to  the  Continuation  Committee. 

We  welcome  this  Report  not  only  because  we  see  in  it 
the  record  of  a real  advance  made  in  mutual  understanding 
between  the  separated  Churches  of  Christendom,  but  also 
because  the  frankness  by  which  it  is  characterized  augurs  well 
for  the  further  advance  that  we  hope  for  in  the  future. 

We  do  not  find  that  any  statement  or  affirmation  made  by 
the  Conference  conflicts,  whether  in  matters  of  faith  or  of 
order,  with  our  standards  as  laid  down  in  the  Book  of  Common 
Prayer  and  the  XXXIX  Articles.  In  making  this  negative 
judgment  we  ought  to  add  that  in  some  places  the  language 
of  the  Report  seems  to  us  to  lack  precision : but  we  are  well 
aware  that  the  very  nature  of  the  Conference  makes  it  inevit- 
able that  clear  definition  should  be  reached  only  by  degrees. 

The  introductory  chapter,  in  which  is  given  a factual 
summary  of  what  has  been  achieved  in  the  field  of  Church 
union  throughout  the  world  since  Lausanne,  1927,  is 
impressive.  May  we  not  see  in  it  Divine  authentication  of  the 
assertion  that  the  Lausanne  Conference  made,  and  in  the  faith 
of  which  the  Faith  and  Order  movement  labours — “God  wills 
unity’  ’ ? 

We  join  in  the  deep  thankfulness  to  God  which  is 
expressed  by  the  Conference  at  finding  itself  able  to  agree  that 
in  the  area  of  Christian  doctrine  defined  by  the  words  “The 
Grace  of  our  Lord  Jesus  Christ' ' there  is  “no  ground  for 
maintaining  division  between  Churches.”  This  must  be 
recognized  as  a notable  advance  when  it  is  remembered  that 
at  no  long  time  past  bitter  controversies  raged,  and  separations 
took  place,  on  the  doctrinal  issues  which  are  reviewed  in  this 
chapter  of  the  Report. 

We  are  impressed  by  the  statement  which  appears  at  p.  33 
of  the  Report,  viz. : — “We  find  much  cause  for  encouragement 
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in  (i)  the  liturgical  movement  on  the  Continent,  and  among  the 
non-liturgical  Churches  in  many  other  lands,  and  (ii)  the 
increasing  opportunities  allowed  for  silence,  and  for  spontaneity 
among  those  who  use  traditional  liturgies.  In  this  matter  the 
distinction  between  liturgical  and  non-liturgical  forms  of 
worship  is  a diminishing  occasion  for  division." 

As  regards  the  matters  upon  which  the  Report  shows  that 
there  is  yet  much  diversity  of  opinion,  we  recognise  the  serious- 
ness of  these  diversities,  but  we  are  assured  that  many  of  them 
can  be  lessened  by  further  study  and  discussion  under  the 
guidance  of  the  Holy  Ghost.  In  this  connection  we  observe 
that  the  Conference  expressly  noted  several  matters  as  requiring 
closer  investigation : and  while  we  assume  that  in  all  cases  this 
requirement  will  be  observed,  we  single  out  as  of  special 
importance  the  statement  "there  is  matter  for  fuller  discussion 
in  the  problem  of  the  tradition  of  the  Church  and  its  relation 
to  Holy  Scripture"  (Chap.  Ill,  p.  9).  We  think  that  the 
fuller  discussion  of  this  particular  problem  would  help  to 
elucidate  and  simplify  divergencies  on  matters  other  than 
those  which  are  under  discussion  in  the  immediate  context. 

(ii)  The  Church  of  England. 

In  the  Church  of  England  an  Archbishops’  Committee 
was  appointed  which  prepared  a statement  that  has  been 
published  by  the  Press  and  Publications  Board  of  the  Church 
Assembly  (2  Little  Smith  Street,  Westminster,  London,  S.W.i) 
under  the  title  The  Edinburgh  Conference  on  Faith  and  Order  : 
Report  of  the  Committee  appointed  by  the  Archbishops. 
Copies  are  being  supplied  to  members  of  the  Continuation 
Committee;  others  can  obtain  them  either  through  booksellers 
or  direct  from  the  publishers,  price  is.  This  statement  was 
to  have  been  presented  to  the  Church  Assembly  in  the  autumn 
session  of  1939.  Owing  to  the  war  this  has  been  postponed, 
so  that  the  question  of  its  approval  or  disapproval  by  the 
Assembly  remains  for  the  present  sub  judice. 


BAPTIST. 

The  Baptist  Union  of  Scotland. 

As  representing  one  of  the  participating  Churches  to  whom 
the  Report  has  been  sent  for  consideration,  we,  the  members  of 
the  Council  of  the  Baptist  Union  of  Scotland,  make  the  follow- 
ing observations. 

1.  We  would  express  our  sense  of  the  high  value  of  the 
Report  in  several  ways.  The  Conference  brought  together  414 
delegates  from  122  communions  in  43  countries.  The  members 
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were  divided  by  theological  outlook,  ecclesiastical  polity  and 
spiritual  tradition : yet  they  found  that  they  could  worship  and 
pray  together,  could  "recognize  in  one  another  ...  a com- 
mon Christian  outlook  and  a common  standard  of  values," 
and  could  unanimously,  by  a standing  vote,  adopt  a common 
statement  of  the  fundamental  beliefs  of  the  Christian  faith. 
For  this  we  praise  God. 

2.  The  Report  bears  witness  to  the  frankness  and 
sincerity  with  which  differences,  doctrinal  and  ecclesiastical, 
which  still  divide  Christendom,  were  faced  and  discussed. 
Where  agreement  was  manifestly  lacking,  no  attempt  was  made 
to  evade  the  issue  or  to  cloud  it  with  vague  phraseology. 
Differences  were  unhesitatingly  brought  to  the  light,  and 
plainly  stated  with  all  possible  honesty.  Never  before,  per- 
haps, has  there  been  so  real  an  attempt  made  by  the  various 
communions  to  understand  the  points  on  which  they  differ. 

3.  More  notable  still  was  the  spirit  of  mutual  respect, 
cordiality  and  forbearance  with  which  the  various  points  of 
view  were  considered.  There  was  a complete  absence  of  the 
"odium  theologicum,  ’ ’ a deep  conviction  that  ultimate  unity 
was  both  possible  and  necessary,  and  an  eager  desire  to  have 
the  guidance  of  the  Holy  Spirit  toward  the  reconciliation  of 
outstanding  differences. 

4.  We  rejoice  as  Baptists  in  the  large  measure  of  unity 
revealed  by  the  Conference  on  questions  of  doctrine,  such  as 
the  Grace  of  God,  the  Incarnation,  the  Word  of  God  and  the 
general  character  of  the  Church.  Where  unanimity  was 
reached,  we  are  glad  to  be  able  to  give  our  unqualified  assent. 
We  believe,  too,  that  valuable  contributions  have  been  made  to 
mutual  understanding  by  the  discussions  of  the  Conference, 
and  pray  that  these  may  result  in  such  fresh  examination  and 
testing  of  convictions  as  will  lead  us  all  into  a deeper  under- 
standing of  the  Word  of  God,  the  mind  of  Christ  and  the 
teaching  of  the  Apostolic  Church.  As  Baptists  we  rejoice 
in  every  scrutiny  of  the  faith  in  the  light  of  Scripture,  and 
are  ourselves  desirous  of  being  better  instructed  in  God’s  Word, 
and  of  holding  only  what  is  in  harmony  with  His  will  as 
revealed  in  Christ. 

5.  The  Report  has  enabled  us  to  sympathise  more  fully 
with  the  special  difficulties  felt  by  many  of  our  fellow- 
Christians  in  facing  the  question  of  unity,  and  we  are  encour- 
aged to  hope  that  the  special  difficulties  felt  by  Baptists  may 
be  better  appreciated  by  members  of  other  communions.  In 
particular  we  believe  that  the  note  which  we  have  been  allowed 
to  insert  on  page  22*  of  the  Report  on  the  New  Testament 


* Chapter  V (v).  This  reference  is  given  because  different  editions 
of  the  Report  are  differently  paged. 
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authority  for  Believer’s  Baptism  is  worthy  of  the  consideration 
of  our  fellow-Christians. 

6.  Regarding  many  of  the  differences  that  still  divide  us, 
as  on  questions  of  the  ministry  and  the  sacraments,  we  are  glad 
to  have  so  full  and  impartial  a statement  of  all  the  various 
views,  and  welcome  the  opportunity  of  evaluating  our  own 
convictions  afresh.  At  the  same  time  we  feel  that  many  of 
these  differences  are  so  fundamental  that  only  a radical  change 
of  view  can  really  overcome  the  obstacle  they  present  to  union : 
and  it  is  along  the  line  of  closer  spiritual  fellowship  and  greater 
practical  co-operation  in  the  tasks  of  the  Kingdom  that  the 
way  will  open  up  for  the  apprehension  of  that  fuller  truth 
which  will  comprehend  our  differences  in  a larger  unity. 

We  heartily  commend  this  valuable  Report  to  the  con- 
sideration of  all  our  Churches;  and  in  particular  would  bring 
to  their  notice  the  statement  of  faith  and  aims  with  which  the 
Report  closes.  It  is  a notable  utterance,  worthy  of  the  spirit 
of  the  Conference. 


CONGREGATIONAL. 

The  Congregational  Union  of  Scotland. 

The  Congregational  Union  of  Scotland  approves  of  the 
proposal  to  establish  a World  Council  of  Churches  as  an 
instrument  whereby  the  united  testimony  of  the  whole  Church 
may  be  more  effectively  presented  to  the  world. 

The  Congregational  Union  of  Scotland  also  submits  the 
following  statement  as  its  witness  to  the  spiritual  truths  for 
which  it  stands:  — 

We,  the  General  Committee  of  the  Congregational  Union 
of  Scotland,  gratefully  acknowledge  receipt  of  the  Report  of 
the  World  Conference  on  Faith  and  Order  held  at  Edinburgh, 
August,  1937,  and  desire  to  express  our  deep  interest  in  the 
effort  which  is  being  made  to  draw  together  in  closer  fellowship 
all  who  acknowledge  Jesus  Christ  as  Saviour  and  Lord,  and 
we  pray  that  God  will  grant  to  His  Church  the  unity  of  the 
Spirit  in  the  bond  of  peace. 

We  rejoice  to  learn  that  in  all  the  sessions  of  the  Confer- 
ence there  was  manifested  a real  fellowship  in  devotion  to 
Jesus  Christ,  the  One  Head  of  the  Church,  and  also  of  the  large 
measure  of  agreement  discovered  to  exist  between  the  repre- 
sentatives of  the  various  Christian  Communions.  We  note 
that  the  questions  of  Faith  and  Order  were  discussed  with 
charitable  frankness,  and  that  while  there  was  an  earnest  desire 
for  mutual  understanding  no  attempt  was  made  to  gloss  over 
existing  differences  founded  upon  genuine  conviction.  Especi- 
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ally  do  we  rejoice  in  the  unanimity  reached  respecting  the 
Nature  and  Content  of  the  Gospel  of  the  Grace  of  God  which 
all  who  confess  the  Christian  Faith  are  called  to  offer  to  the 
world,  and  the  emphasis  placed  upon  salvation  as  the  gift 
of  God  in  and  through  Jesus  Christ.  We  believe  that  here 
substantial  unity  has  been  attained,  thereby  opening  the  way 
for  inter-communion  and  co-operation  between  all  the  members 
of  Christ's  Church. 

We  desire  to  join  in  the  Conference's  affirmation  of  belief 
in  the  Holy  Catholic  Church — the  Divine  Society  of  the 
redeemed  which  owes  its  existence  not  to  human  agency,  but 
to  the  creative  Will  of  the  Living  Christ.  We  concur  in  the 
statement  that  “The  invisible  Church  and  the  visible  Church 
are  inseparably  connected  though  their  limits  are  not  exactly 
coterminous''  (Report,  p.  n).*  As  Congregationalists  we 
stress  the  spiritual  rather  than  the  institutional  unity  of  the 
Church,  but  we  realize  that  empirically  considered  the  Church 
is  visible,  for  Christ  intended  His  Church  to  be  made  manifest 
before  the  world  in  congregations  of  faithful  disciples  seeking 
to  express  the  fellowship  of  the  Spirit  and  the  witness  of  the 
Faith  delivered  to  the  saints.  As  visible  and  institutional  the 
Church  must  possess  some  form  of  organisation,  but  we  do  not 
identify  the  Church  with  any  ecclesiastical  corporation  large  or 
small.  In  the  New  Testament  we  see  only  two  uses  of  the 
word  “Church":  first,  the  whole  company  of  Christian 
believers;  second,  the  local  congregation  of  believers.  We 
differ  from  many  Communions  in  our  emphasis  upon  the 
importance  of  the  local  Church,  ascribing  to  it  spiritual 
competence  and  the  fullest  measure  of  autonomy  in  dependence 
upon  the  Will  of  Christ  Whose  grace  and  guidance  are  granted 
to  the  “two  or  three"  gathered  in  His  Name.  The  Church  is 
conceived  not  as  a democracy,  but  as  a Christocracy.  This 
does  not  mean  individualism  or  segregation,  for  the  local 
Church  is  part  of  the  Body  of  Christ  and  has  spiritual  and 
organic  relationship  to  all  churches  within  the  Body.  There- 
fore we  feel  that  in  any  scheme  of  Christian  Union  care  must 
be  taken  to  preserve  the  spiritual  freedom  of  the  local  congre- 
gation. At  the  same  time  we  recognize  that  the  co-ordination 
of  Churches  in  one  representative  body  of  spiritual  opinion 
would  provide  a more  balanced  spiritual  judgment  for  the 
individual  Church. 

We  concur  in  the  belief  that  “The  ministry  was  instituted 
by  Jesus  Christ,  the  Head  of  the  Church,  ‘for  the  perfecting 
of  the  Saints  . . . the  upbuilding  of  the  body  of  Christ’,  and 
is  a gift  of  God  to  the  Church  in  the  service  of  the  Word  and 
Sacraments"  (Report,  pp.  23-24).!  Our  conception  of  the 
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Christian  Ministry  is  determined  by  our  conception  of  the 
Church  as  a brotherhood  and  fellowship  of  disciples.  There- 
fore we  emphasize  the  priestly  character  of  the  Church  as  a 
whole  rather  than  that  of  its  officers — the  Priesthood  of 
believers  in  opposition  to  the  Hierarchical  and  sacerdotal  claims 
by  any  order  within  the  Church.  Therefore  we  welcome  the 
statement  ‘ ‘This  ministry  does  not  exclude  but  presupposes  the 
‘royal  Priesthood’,  to  which  all  Christians  are  called  as  the 
redeemed  of  Jesus  Christ”  (Report,  p.  24).*  We  do,  however, 
regard  the  Ministry  as  a Divine  institution  ordained  for  the 
welfare  and  effective  activity  of  the  organised  corporate 
Society.  As  the  gift  of  God  to  His  Church  the  Ministry  is 
Divinely-called  and  Divinely  endowed,  as  such  it  may  repre- 
sent God  before  the  Church  and  also  act  representatively  for 
the  Church  before  God.  Ordination  is  primarily  of  God,  but 
the  ‘‘call”  of  God  must  be  ratified  by  the  ‘‘call”  of  the  local 
Church,  by  prayer  and  suitable  and  solemn  forms  including 
the  ‘‘laying  on  of  hands.”  In  our  Churches  ordination  is 
performed  by  Accredited  Ministers  of  the  Congregational  Union 
of  Scotland  of  whom  one  shall  be  the  authorized  representative 
of  the  Union.  This  is  done  at  the  request  of  the  local  Church 
to  which  the  candidate  has  been  called  to  exercise  the  pastoral 
office,  and  which  takes  part  in  the  solemn  ‘‘setting-apart”  by 
its  assent  and  prayers.  We  conceive  that  our  Ministry  is  a 
Ministry  within  the  Church  Universal,  but  a Ministry  locally 
exercised.  Therefore  we  agree  that  “It  is  essential  to  a united 
Church  that  it  should  have  a ministry  universally  recognized” 
(Report,  p.  24).  We  repudiate  any  mechanical  theory  of 
‘‘Succession,”  but  we  believe  in  the  continuity  of  the  Ministry 
and  that  ordination  is  the  solemn  authorization  by  the  Church 
accompanied  by  the  blessing  and  grace  of  the  Holy  Spirit. 
Therefore  we  cannot  accept  any  form  of  re-ordination  which 
implies  that  our  ministries  are  insufficient,  for  that  would  be  to 
cast  doubt  upon  the  reality  of  the  Spirit's  calling  and  endow- 
ment. The  Church’s  Ministry  is  a brotherhood  of  service, 
but  must  be  adapted  to  changing  conditions  and  needs.  If 
some  form  of  episcopacy  be  deemed  valuable  to  the  co- 
ordination of  the  Church’s  life  and  work,  there  is  no  insuper- 
able objection,  provided  that  it  rest  on  a purely  elective  and 
representative  basis,  the  bishop  being  regarded  as  a ‘‘father 
in  God,”  a counsellor,  guide,  and  friend,  not  a lord  over 
God’s  heritage. 

We  observe  the  Sacraments  as  the  signs  and  seals  of  our 
redemption  by  Jesus  Christ  and  as  the  expression  of  our 
fellowship  in  the  Body  of  Christ,  but  we  do  not  attempt  to 
define  precisely  their  character  as  means  of  grace,  though 
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such  we  believe  them  to  be.  Regarding  little  children  as 
within  the  covenant  of  grace  and  as  the  objects  of  God’s 
redemptive  love  and  care,  we  baptize  them  with  water  in  the 
Triune  Name  of  the  Father,  the  Son,  and  the  Holy  Spirit, 
committing  them  to  the  regenerating  and  sanctifying  influence 
of  the  Spirit  of  God.  We  observe  the  “ordinance  of  the  Lord’s 
Supper  as  the  Communion  of  fellowship  with  our  Lord  and 
with  His  disciples,  and  realize  in  sacramental  fellowship  a 
means  of  grace.  We  do  not,  however,  deny  to  our  fellow- 
Christians,  who  dispense  with  the  Sacraments,  a place  within 
Christ’s  Church,  and  we  trust  that  in  any  scheme  of  Union 
consideration  will  be  given  to  the  Society  of  Friends  and 
non-sacramental  groups,  and  “That  even  here  the  Holy  Spirit 
will  show  us  His  Will”  (Report,  p.  20).*  We  respect  the 
convictions  of  our  brethren  in  certain  Episcopal  Communions 
who  regard  intercommunion  at  the  Table  of  the  Lord  as  the 
expression  of  a unity  achieved.  We  regard,  however,  the 
Eucharist  as  the  present  possession  of  all  Christian  believers 
and  the  supreme  expression  of  a unity  which  already  exists. 
We  therefore  consider  intercommunion  to  be  one  of  the  means 
most  likely  to  promote  the  cause  of  Union.  As  the  Table  is  the 
Lord’s  we  welcome  to  it  any  who  sincerely  believe  in  and  love 
Jesus  Christ. 

We  differ  from  most  other  Christian  communions  in  having 
no  official  creeds  or  doctrinal  standards  to  which  subscription 
or  confession  is  required  from  Ministers  or  members.  Our 
conception  of  faith  is  more  than  belief  or  assent  to  formulated 
statements.  We  regard  faith  as  the  response  of  the  whole 
personality  to  the  Gospel  of  God’s  grace  in  Jesus  Christ  as 
witnessed  in  the  New  Testament  which  is  the  norm  of  the 
Faith — the  sacred  deposit  upon  which  experience  rests.  The 
Christian  Faith  is  based  upon  the  historic  revelation  of  God 
in  the  Incarnate  Word.  Therefore  we  hold  that  faith  in  Christ 
is  the  one  condition  of  fellowship  in  the  Church.  Beyond  that 
we  would  allow  freedom  of  interpretation.  We  do  not  depreci- 
ate the  historic  creeds  and  confessions  of  Christendom  called 
forth  in  special  circumstances,  but  we  do  not  regard  them  as 
complete  or  final  statements  of  the  Faith.  We  believe  that 
“the  Lord  hath  yet  more  light  and  truth  to  break  forth  from 
His  Holy  Word,”  and  that  the  unfolding  revelation  of  truth 
may  demand  restatement  and  readjustment.  At  the  same  time 
we  acknowledge  that  some  common  declaration  of  the  Historic 
Faith  is  necessary  as  a basis  for  a United  Christendom,  and 
are  prepared  to  accept  the  great  Oecumenical  Creeds — the 
Apostles’  and  the  Nicene — as  containing  the  substance  of  the 
things  most  surely  believed. 
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We  welcome  the  statement  that  the  Church  “is  not  a static 
society,  but  a living  and  growing  organism  and  communion, 
guided  by  the  Holy  Spirit  into  all  truth”  (Report,  p.  18),* 
which  applies  not  only  to  the  Sacraments,  but  to  all  aspects 
of  the  Church's  belief  and  life.  In  the  light  of  this  principle 
creeds  and  confessions,  forms  of  Church  order,  worship,  and 
polity  must  be  reviewed.  Some  form  of  unity  in  faith  and 
practice  there  must  be,  but  we  do  not  identify  unity  with 
uniformity.  We  desire  liberty  of  interpretation  in  matters  of 
belief,  ritual,  and  order,  and  consider  that  under  the  guidance 
of  the  Holy  Spirit  it  is  possible  to  make  readjustments  whereby 
the  Church  may  realize  a common  fellowship  and  a common 
ministry  in  obedience  to  our  common  Lord  whose  service  is  our 
perfect  freedom. 

We  express  our  readiness  to  hold  fellowship  with  and 
co-operate  with  our  fellow-Christians  in  every  endeavour  to 
further  the  interests  of  the  Kingdom  of  God  and  strengthen  the 
hands  of  the  Church.  We  therefore  approve  the  proposal  for 
a World  Council  of  Churches  representative  of  all  Christian 
Communions  and  groups  willing  to  associate  in  making  more 
effective  the  witness  and  work  of  Christ’s  Church. 

J.  E.  Drummond,  President. 

Charles  Richardson,  Secretary. 


MENNONITE. 

Algemeene  Doopsgezinde  Societeit. 

The  following  statement  from  the  Executive  Committee  of  the 
Algemeene  Doopsgezinde  Societeit  has  been  received  through  the 
Oecumenical  Council  of  the  Churches  in  the  Netherlands  just  before 
going  to  press  in  November,  1939. 

All  who  know  the  Dutch  Mennonite  Society  know  that  it 
watches  with  great  sympathy  the  Oecumenical  Movement  and 
is  willing  to  collaborate  with  it.  Within  our  limited  sphere  the 
oecumenical  idea  has  penetrated  very  deeply;  indeed,  for  a 
very  long  time  it  has  had  a vital  influence,  with  the  result  that 
within  our  Fraternity  the  most  different  religious  groups  live 
in  peace  with  one  another  and  work  together  for  the  spiritual 
growth  of  the  community.  Perhaps  this  is  easier  for  us  than 
for  many  of  the  other  churches  and  religious  bodies  because  we 
have  no  binding  confession.  With  us  “orthodox”  and 
“liberal”  groups  live  together  in  brotherly  love. 

For  this  reason  we  are  not  able  to  compare  the  Edinburgh 
Report  with  a confession  of  our  own,  nor  can  we  speak  of  a 
common  opinion  among  us  with  regard  to  many  of  the  points 
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dealt  with.  Especially  with  regard  to  Christology  we  are  not 
of  one  opinion.  But  in  spite  of  this  we  may  say  that  on  the 
whole  we  have  read  and  studied  the  Report  with  great 
approval.  Since  we  are  convinced  that  no  dogmatic  formula- 
tion can  by  itself  be  adequate  or  more  than  an  approximation 
to  the  truth,  we  realize  that  the  statements  in  the  Report  are 
bound  to  be  interpreted  differently  by  different  members  of  our 
Fraternity,  and  that  some  would  have  preferred  certain 
changes  in  their  formulation.  But,  in  spite  of  this,  we  are, 
generally  speaking,  in  agreement  with  the  Report  and  stand 
for  the  reality  of  the  faith  which  it  has  attempted  to  express. 

As  there  are  differences  on  many  points  within  our  own 
community,  we  noted  with  satisfaction  that  the  differences 
between  those  who  drew  up  the  Report  did  not  prevent  them 
from  being  united  in  spirit  or  from  working  together.  All 
the  various  opinions  with  regard  to  the  Kingdom  of  God  that 
are  expressed  in  the  Report  are  also  to  be  found  within  our 
Fraternity.  On  other  subjects,  for  example  on  the  question 
of  the  relative  authority  of  tradition  and  of  the  Bible  itself, 
we  should  like  to  take  up  a definite  position.  But  there  are 
three  points  in  particular  on  which  our  Fraternity  can  express 
itself  unanimously  and  without  hesitation : — 

1.  We  do  not  call  ourselves  a “Church"  but  a Fraternity 
(or  Fellowship)  of  believers;  in  this  respect  we  have  much  in 
common  with  the  Quakers. 

2.  This  also  means  that  we  have  no  “bearers  of  the 
ministry"  (Amtstrager)  nor  an  “ordination  to  the  ministry," 
nor  “the  ritual  act  of  the  laying-on  of  hands."  We  cannot 
therefore  speak  of  an  “apostolic  succession"  within  our 
Fraternity.  On  this  whole  question  we  should  like  to  sub- 
scribe to  the  words  of  the  Report  (Chapter  V (vii),  B),  where 
some  members  of  the  Conference  declare  that  they  “are  not 
persuaded  that  it  is  God’s  will  that  the  one  spiritual  life  of  the 
undivided  Church  should  be  expressed  through  any  one  form 
of  government,  but  would  find  place  side  by  side  for  Churches 
of  differing  form  of  government,  and  within  or  beside  the  more 
formally  organized  body  would  include  freer  societies  like  the 
Friends  and  the  Salvation  Army." 

3.  Strictly  speaking,  we  do  not  have  sacraments.  For 
us  Baptism  (which  is  received  by  adults  only)  and  the 
Eucharist  are  only  regarded  as  signs  with  a symbolic  meaning. 

We  believe  that  this  statement  gives  sufficient  expression 

to  our  point  of  view  with  regard  to  the  Report  of  the  Second 

World  Conference  on  Faith  and  Order,  and  we  pray  that  God 

may  bless  the  work  this  Conference  is  doing  for  the  oecumenical 

movement.  ,x  A A orT1T1 

[Signed)  A.  A.  SEPP, 

on  behalf  of  the  Algemeene  Doopsgezinde  Societeit. 
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METHODIST. 

The  Methodist  Church  (Great  Britain). 

Note. — The  Committee  appointed  to  consider  the  Edinburgh  Report 
presented  the  following  Report  to  the  Annual  Conference  in 
July,  1938,  where  it  was  accepted  unanimously. 

In  presenting  the  Report  of  the  World  Conference  held 
at  Edinburgh  in  August,  1937,  the  Committee  desires  to 
emphasize  the  advance  made  by  this  Conference.  At  the 
Lausanne  World  Conference  of  1927,  the  delegates  were 
mainly  concerned  to  state  the  positions  of  their  several 
Churches,  At  Edinburgh  the  task  of  the  delegates  was  to 
consider  the  relation  to  one  another  of  the  various  Church 
traditions,  to  share  with  one  another  some  insight  into  the 
spiritual  meaning  of  those  traditions,  and  thus,  by  enriching 
one  another’s  understanding,  to  come  nearer  to  an  apprehen- 
sion of  the  fullness  of  the  Gospel  which  the  Churches  should 
express  and  proclaim.  Thus  the  declared  aim  of  the  Conference 
was  not  to  devise  and  adopt  a scheme  of  reunion,  but  first,  to 
publish  to  the  world  an  affirmation  of  our  underlying  unity  in 
Christ,  in  face  of  the  challenge  of  the  world  situation.  In  the 
second  place,  the  aim  of  the  Conference  was  to  produce  a 
series  of  Reports  to  the  Churches,  by  which  the  delegates  might 
record  and  commend  such  progress  as  they  were  able  to  make 
in  their  joint  studies  towards  overcoming  the  obstacles  which 
hinder  us  from  full  unity. 

These  two  aims  were  attained.  The  first  is  expressed  in 
the  Affirmation  of  Union  which  was  the  closing  act  of  the 
Edinburgh  Conference  (pp.  51-52  of  the  Report),  and  the 
proposal  to  establish  a World  Council  of  Churches  was  a 
further  proof  of  the  desire  to  express  that  unity  in  the  face  of 
the  challenge  of  the  world.  (See  below,  Resolution  1,  p.  21; 
also  p.  23.) 

In  his  opening  sermon  at  St.  Giles’  Cathedral,  the  Arch- 
bishop of  York  referred  to  the  difficulty  of  complete  union  at 
the  Table  of  the  Lord,  and  declared  that  our  division  at  this 
point  was  the  greatest  of  all  scandals  in  the  face  of  the  world. 
This  subject  has  not  yet  received  from  the  Faith  and  Order 
Movement  the  attention  which  it  deserves,  though  it  may  be 
said  that  all  the  work  of  the  Movement  is  designed  to  overcome 
that  obstacle.  A resolution  on  this  subject  is  submitted  below. 
(No.  6,  p.  22.) 

The  second  aim  of  the  Conference  issued  in  a series  of 
four  reports  from  the  four  Commissions  into  which  the  Confer- 
ence was  divided.  These  were  as  follows : — 

I.  The  Grace  of  our  Lord  Jesus  Christ. 

II.  The  Church  of  Christ  and  the  Word  of  God. 

III.  The  Ministry  and  the  Sacraments. 

IV.  The  Church’s  Unity  in  Life  and  Worship. 
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A summary  of  the  Reports  is  herewith  presented  to  the 
Methodist  Conference: 

Commission  I : “The  Grace  of  our  Lord  Jesus  Christ/* 

Although  none  of  the  Commissions  of  the  Edinburgh 
Conference  submitted  majority  and  minority  reports,  the  first 
Commission  was  the  only  one  which  did  not  record  differ- 
ences of  opinion  in  its  findings.  This  is  the  more  remarkable, 
since  nothing  has  been  more  fruitful  as  a cause  of  fierce 
dispute  than  the  problems  involved  in  the  subject,  from  the 
fifth-century  controversies  to  the  struggles  of  the  period  of  the 
Reformation  and  almost  to  the  present  day.  That  these 
struggles  can  now,  in  the  judgment  of  the  Commission,  be 
regarded  as  things  of  the  past,  is  due  in  the  first  instance  to  the 
grace  of  God  itself,  the  answer  to  so  many  prayers  for  peace  in 
the  Church,  and  secondarily,  to  the  prolonged  but  friendly 
investigations  which  had  already  taken  place,  and  the  resulting 
documents,  in  which  the  scholarly  representatives  of  the 
various  Churches  (excluding,  of  course,  the  Roman),  looking 
with  calm  and  more  penetrating  eyes  into  the  questions 
involved,  had  found  a real  bed-rock  of  agreement.  Formulas 
were  reached  which  were  very  much  more  than  formulas;  such 
as  that  “the  sovereignty  of  God  is  supreme,”  and  “it  is  the 
will  of  God  that  His  grace  should  be  actively  appropriated  by 
man’s  own  will,  and  that  for  such  decision  man  should  remain 
responsible.”  Or  again:  in  order  that  “the  Church  may 
glorify  God  in  its  life  and  worship,  proclaim  the  Gospel  to 
every  creature  and  build  up  all  believing  people  in  the  fellow- 
ship and  life  of  the  Spirit  . . . God  bestows  His  grace  in  the 
Church  on  its  members  through  His  word  and  sacraments,  and 
in  the  abiding  presence  of  the  Holy  Spirit.”  “The  loving- 
kindness  of  God  is  not  to  be  conceived  as  limited  by  His 
sacraments.”  Equally  careful  was  the  unanimous  declaration 
on  “Sola  Gratia,”  that  salvation  “has  its  root  and  foundation 
in  the  forgiveness  which  God  in  His  grace  grants  to  the  sinner 
whom  He  receives  to  sanctify  Him”;  but  “it  is  only  as  response 
is  made  by  faith  to  Divine  grace  that  true  freedom  is 
achieved.” 

Doubtless  there  are  in  the  Report  sentences  which  can 
and  will  be  understood  by  various  readers  in  different  ways, 
and  expressions  which  can  be  interpreted  as  inconsistent  with 
other  expressions  in  the  same  document.  The  same  things 
can  be  said  about  the  writings  of  the  New  Testament  itself. 
Uniformity  in  interpretation  beyond  the  possibility  of  argument 
is  something  that  wise  men  will  not  desire.  What  is  important 
is  the  conclusion  of  the  Commission,  that  as  far  as  the  subject 
of  grace  is  concerned,  whatever  the  melancholy  history  of  the 
past,  there  ought  to  be  no  ground  for  maintaining  any  division 
between  Churches.  (See  Resolution  2,  p.  21.) 
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Commission  II  : “The  Church  of  Christ  and  the  Word 
of  God/' 

The  Report  of  the  Commission,  as  adopted  by  the  whole 
Edinburgh  Conference,  registers  a valuable  series  of  agree- 
ments Among  these  we  may  notice,  as  especially  welcome, 
the  stress  on  “the  uniqueness  and  supremacy  of  the  revelation 
given  in  Christ/ ’ the  assertion  that  “the  Christian  Church  is 
constituted  by  the  eternal  Word  of  God  made  man  in  Christ, 
and  is  vitalized  by  His  Holy  Spirit/’  and  the  declaration  that 
“apart  from  the  Church,  man  cannot  normally  attain  full 
knowledge  of  God  nor  worship  Him  in  truth.’’  We  may  also 
call  attention  to  the  section  on  “The  Gift  of  Prophecy  and  the 
Ministry  of  the  Word,’’  which  ends  with  a full  recognition  of 
one  principle  which  Methodism  has  always  affirmed : 

“The  Spirit  may  speak  by  whomsoever  He  wills.  The 
call  to  bear  witness  to  the  Gospel  and  to  declare  God’s  will  does 
not  come  to  the  ordained  ministry  alone;  the  Church  greatly 
needs,  and  should  both  expect  and  welcome,  the  exercise  of  gifts 
of  prophecy  and  teaching  by  laity,  both  men  and  women.  When 
prophetic  gifts  appear,  it  is  for  the  Church  not  to  quench  the 
spirit  or  despise  prophesy ings,  but  to  test  these  prophesyings 
by  their  accordance  with  the  abiding  truth  entrusted  to  it,  and 
to  hold  fast  that  which  is  good.’’ 

But  on  the  subjects  handled  by  the  Commission  more 
thorough  and  sustained  study  is  necessary  than  could  be  given 
by  the  Edinburgh  Conference.  In  this  connexion  the  Com- 
mittee submits  to  the  Methodist  Conference  the  third  resolution 
below.  (See  page  21.) 

Commission  III  : “The  Ministry  and  Sacraments /* 

(i)  The  Sacraments. 

Agreement  was  expressed  that  our  Lord  Himself  is  the 
supreme  authority  in  all  sacramental  doctrine  and  practice, 
and  that  these  “are  rightly  founded  upon  the  record  of  the 
New  Testament.’’  There  was  general  assent  to  the  statement 
that  “all  Church  tradition  regarding  the  sacraments  ought  to 
be  controlled  and  tested  by  Scripture.’’  It  was  agreed  that: 

1.  “The  sacraments  are  given  by  Christ  to  the  Church 
as  outward  and  visible  signs  of  His  invisible  grace.  They  are 
not  bare  symbols,  but  pledges  and  seals  of  grace,  and  means 
whereby  it  is  received.’’ 

2.  “Grace  is  bestowed  in  the  sacraments  within  the 
fellowship  of  the  Church  by  the  personal  action  of  Christ  upon 
the  believer.  Faith  is  therefore  a necessary  condition  for  the 
effectual  reception  of  grace.’’ 

3.  “God’s  gracious  action  is  not  limited  by  His  sacra- 
ments.’’ 

4.  “It  is  our  Lord  Jesus  Christ  who  through  the  Holy 
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Spirit  accomplishes  every  sacrament,  and  the  action  of  the 
minister  of  the  Church  is  only  instrumental.” 

5.  ‘The  sacraments  are  celebrated  by  the  minister,  not 
in  virtue  of  any  personal  right  of  his  own,  but  as  minister  of 
the  Church.” 

It  was  generally  agreed  “that  the  question  of  the  number 
of  the  sacraments  should  not  be  regarded  as  an  insurmount- 
able dividing  line,  when  we  strive  to  attain  to  a united 
Church.” 

There  was  general  agreement  that  “Baptism  is  a gift  of 
God’s  redeeming  love  to  the  Church;  and,  administered  with 
water  in  the  name  of  the  Father,  the  Son,  and  the  Holy  Spirit, 
is  a sign  and  seal  of  Christian  discipleship  in  obedience  to  our 
Lord’s  command.  It  is  generally  agreed  that  the  united 
Church  will  observe  the  rule  that  all  members  of  the  visible 
Church  are  admitted  by  Baptism,”  and  therefore  “that 
Baptism  in  the  name  of  the  Trinity  is  the  necessary  bond  of 
unity  of  the  Christian  Church.”  Most  Christian  Churches 
recognize  and  value  the  rule  of  infant  Baptism. 

“We  all  believe  that  Christ  is  truly  present  in  the 
Eucharist,  though  as  to  how  that  presence  is  manifested  and 
realized  we  may  differ.  Every  precise  definition  of  the 
presence  is  bound  to  be  a limiting  thing,  and  the  attempt  to 
formulate  such  definitions  and  to  impose  them  on  the  Church 
has  itself  been  the  cause  of  disunity  in  the  past.  The  impor- 
tant thing  is  that  we  should  celebrate  the  Eucharist  with  the 
unfailing  use  of  bread  and  wine,  and  of  prayer,  and  of  the 
words  of  institution,  and  with  agreement  as  to  its  essential  and 
spiritual  meaning.”  The  Lord's  Supper  was  held  to  be  “a 
supreme  moment  of  prayer,  because  the  Lord  is  the  celebrant 
or  minister”  spiritually  present,  who  blesses  the  communicants 
through  the  Holy  Spirit.  “We  are  throughout  in  the  realm  of 
Spirit.”  The  sacrifice  of  our  Lord  “can  never  be  repeated, 
but  is  proclaimed  and  set  forth  in  the  eucharistic  action  of  the 
whole  Church.”  “For  us,  the  secret  of  joining  in  that  sacri- 
fice is  both  the  worship  and  the  service  of  God;  corporate 
because  we  are  joined  to  Christ,  and  in  Him  to  each  other 
(I  Corinthians  x,  17);  individual,  because  each  one  of  us  makes 
the  corporate  act  of  self-oblation  his  own”;  to  God  each  com- 
municant offers  himself.  This  sacrament,  “grounded  in  the 
historical  fact  of  the  Incarnation,”  points  forward  to  “the 
complete  spiritual  reality  of  the  coming  of  the  Lord.” 

The  discussions  at  Edinburgh,  while  revealing  an 
increasing  desire  to  understand  fully  the  convictions  of  other 
Christians,  and  to  admit  that  each  is  based  on  some  part  of 
the  truth,  emphasized  points  of  divergence  as  well  as  those  of 
agreement. 

“Regarding  the  obligation  of  the  sacraments  and  the 
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questions  whether  and  in  what  way  they  are  to  be  deemed 
necessary  to  salvation,  there  is  divergence  of  doctrine  among 
us.  We  think  that  some  further  mutual  understanding  and 
agreement  on  those  points  is  required  as  a condition  of  full 
union/' 

Disagreement  was  expressed  as  to  the  number  of  the 
sacraments,  the  Orthodox  and  Old  Catholic  Churches  holding 
that  there  are  seven,  while  the  Protestant  Churches  hold  that 
there  are  only  two,  Baptism  and  the  Lord’s  Supper.  Even 
so,  “in  most  of  the  Protestant  Churches  there  are  such  solemn 
religious  acts  as  correspond  more  or  less  closely  with  some  or 
all  of  the  five  other  sacraments  which  are  taught  by  the  Roman, 
Orthodox,  Old  Catholic,  and  other  Churches,”  and  the 
Anglican  Church,  though  giving  pre-eminence  to  Baptism  and 
the  Lord’s  Supper  as  alone  “generally  necessary  to  salvation,” 
has  never  strictly  defined  the  number  of  the  sacraments.  It 
was  recognized  that  the  question  of  the  number  of  the  sacra- 
ments largely  depends  upon  the  definitions  of  the  term  as  given 
by  various  Churches.  “The  divergence  between  the  practice 
of  the  Society  of  Friends  and  the  Salvation  Army  on  the  one 
hand,  and  that  of  other  Churches  on  the  other,  admittedly 
presents  serious  difficulties,  but  we  trust  that  even  here  the 
Holy  Spirit  will  show  us  His  will.” 

In  the  course  of  discussion  on  the  subject  of  Baptism,  “it 
appeared  that  there  were  further  elements  of  faith  and  practice 
about  which  disagreement  existed.”  Time  did  not  permit  a 
full  discussion  of  such  points  as  the  relation  of  Baptism  to 
Regeneration,  on  which  there  is  considerable  divergence. 
Moreover,  certain  Churches,  such  as  the  Baptists  and  the 
Disciples  of  Christ,  reject  infant  Baptism,  partly  because 
infants  are  incapable  of  making  a personal  confession  of  faith, 
partly  because  “children  belong  to  God  and  no  rite  is  needed 
to  assure  His  grace  for  them.”  There  was  no  discussion  of 
the  question  whether  there  be  room  in  the  united  Church  for 
those  who  deny  that,  when  Baptism  is  administered  to  infants, 
it  is  ipso  facto  a means  of  grace  to  them.  Hence,  no  opinion 
could  be  expressed  as  to  how  far  such  divergences  would 
constitute  obstacles  to  proposals  for  a united  Church. 

Validity.  There  were  serious  divisions  manifest  both  at 
the  Edinburgh  Conference  and  in  the  Report  on  the  question 
of  “Validity.”  The  view  was  expressed  by  “many”  at  Edin- 
burgh and  recorded  in  the  Report,  “that,  although  it  is  the 
duty  of  a Church  to  secure  that  sacraments  should  be  per- 
formed regularly  and  canonically,  yet  no  judgment  should  be 
pronounced  by  any  Church  denying  the  ‘ validity  ’ of  the 
sacraments  performed  by  any  Christian  Church  which  believes 
itself  to  be  observing  what  Christ  appointed  for  His  Church.” 
Others  at  Edinburgh,  however — the  Orthodox  delegates  with 
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“certain  other  Churches  and  delegates" — maintained  that  “the 
Holy  Eucharist  can  be  celebrated  only  by  a validly  ordained 
minister."  To  them,  “the  validity  of  Holy  Order  is  one  of 
the  indispensable  conditions  of  the  validity  of  other  sacra- 
ments." 

An  endeavour  was  made  to  clarify  the  issues  on  the  basis 
of  a distinction  between  “validity"  and  “efficacy."  “Valid" 
sacraments  would,  thus,  be  those  that  are  “correctly  per- 
formed," “efficacious"  sacraments  those  that  have  “spiritual 
value"  and  are  “a  means  of  grace."  This  distinction,  how- 
ever, leaves  the  real  issues  obscure  and  requires  further 
consideration. 

It  is  desirable  to  state  here  the  view  of  the  Methodist 
Church  as  implied  in  “The  Deed  of  Union  declaring  and 
defining  the  constitution  and  doctrinal  standards  of  The 
Methodist  Church  under  the  power  of  The  Methodist  Church 
Union  Act,  1929." 

No  outward  uniformity  of  ministerial  “succession"  is 
regarded  as  having  been  appointed  by  God  “for  the  Holy 
Catholic  Church  which  is  the  Body  of  Christ",  in  which  the 
Methodist  Church  claims  a place. 

Ordination  by  the  laying  on  of  hands  is  for  the  Methodist 
Church  the  act  “expressive  of  the  Church’s  recognition  of  the 
minister’s  personal  call."  “For  the  sake  of  Church  Order 
and  not  because  of  any  priestly  virtue  inherent  in  the  office, 
the  ministers  of  the  Methodist  Church  are  set  apart  by  ordina- 
tion to  the  ministry  of  the  Word  and  Sacraments."  For  this 
reason  the  Methodist  Church  does  not  speak  of,  nor  think  in 
terms  of,  the  “validity"  of  “Holy  Order,"  or  “Orders." 

As  far  as  the  sacrament  of  the  Lord’s  Supper,  or  Holy 
Communion,  is  concerned,  no  outward  criterion  of  “validity" 
is  maintained  other  than  the  intention  of  Jesus  Christ  as  it  is 
understood  in  the  light  of  His  recorded  Life  and  Teaching  in 
the  New  Testament.  The  customary  administration  of  this 
sacrament  in  the  Methodist  Church  by  ordained  ministers  is 
a matter  of  “order"  and  not  of  “Orders."  This  is  evidenced 
by  the  fact  that  provision  is  made  in  certain  circumstances 
for  persons  other  than  ordained  ministers  to  be  “authorized" 
by  the  Representative  Session  of  the  Conference  to  administer 
the  sacrament.  He  who  administers  is  thus  the  Church’s 
authorized  representative.  Thus  both  the  principle  of  a non- 
sacerdotal  ministry  and  the  practical  rule  of  “order"  are 
maintained. 

(ii)  The  Ministry. 

Concerning  the  Ministry  the  following  statements  were 
accepted  by  the  Edinburgh  Conference  “as  providing  a broad 
foundation  for  a common  understanding’  ’ : 

1.  “The  ministry  was  instituted  by  Jesus  Christ,  the 
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Head  of  the  Church,  ‘for  the  perfecting  of  the  saints,  . . . the 
upbuilding  of  the  Body  of  Christ’,  and  is  a gift  of  God  to  the 
Church  in  the  service  of  the  Word  and  Sacraments.” 

2.  ‘‘This  ministry  does  not  exclude  but  presupposes  the 
‘royal  priesthood’,  to  which  all  Christians  are  called  as  the 
redeemed  of  Jesus  Christ.” 

3.  ‘‘Ordination  to  the  ministry,  according  to  New 
Testament  teaching  and  the  historic  practice  of  the  Church,  is 
by  prayer  and  the  laying-on  of  hands.” 

4.  ‘‘It  is  essential  to  a united  Church  that  it  should  have 
a ministry  universally  recognized.” 

When,  however,  consideration  was  given  as  to  how  this 
generally  accepted  ideal  might  be  realized,  divergences  pre- 
sented themselves. 

As  to  how  our  Lord  instituted  the  ministry,  and  the 
meaning  to  be  attached  to  the  laying-on  of  hands,  there  were 
differences  of  judgment.  Particularly  were  such  differences 
manifest  as  to  the  doctrine  of  Apostolic  Succession  and  the 
definition  of  the  ‘‘historic  episcopate.”  Certain  Churches 
regard  a succession  of  bishops  by  laying-on  of  hands  as  ‘‘con- 
stituting the  true  and  only  guarantee  of  sacramental  grace  and 
right  doctrine.”  Such  Churches  find  themselves  unable  to 
recognize  the  validity  of  non-episcopal  ministries.  While  some 
Anglicans  associated  themselves  with  this  position,  other 
Anglicans  expounded  their  interpretation  of  the  succession  of 
bishops  more  generally,  as  the  transmission  of  ministerial 
oversight  and  as  a ‘‘symbol  and  a bond  of  unity.”  Other 
Churches  hold  to  ‘‘a  succession  of  ordination  by  presbyteries 
duly  constituted  and  exercising  episcopal  functions.”  Yet 
other  Churches,  ‘‘while  unaccustomed  to  use  the  term 
‘Apostolic  Succession’,  would  accept  it  as  meaning  essentially, 
or  even  exclusively,  the  maintenance  of  the  Apostles’  witness 
through  the  true  preaching  of  the  Gospel,  the  right  administra- 
tion of  the  sacraments,  and  the  perpetuation  of  the  Christian 
life  in  the  Christian  community.” 

It  was  recognized  that  episcopal,  presbyteral  and  congre- 
gational elements  ‘‘must  all,  under  conditions  which  require 
further  study,  have  an  appropriate  place  in  the  order  of  life 
of  a reunited  Church,”  each  separate  communion  thus  bringing 
to  this  Church  its  own  spiritual  treasures.  Concerning  the 
episcopal  element,  the  view  was  expressed  by  some  episco- 
palian representatives  that  Apostolic  Succession  might  be 
regarded  as  not  limited  to  any  one  doctrine  of  it.  But  the 
conviction  of  the  whole  Conference  was  that,  even  on  these 
subjects,  further  united  prayer  and  consultation  would,  under 
the  guidance  of  the  Holy  Spirit,  find  a way  to  resolve  the 
difficulties. 
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The  remarkable  fellowship  and  desire  for  mutual  under- 
standing which  characterized  the  discussions  on  the  Ministry 
and  Sacraments  will,  so  we  believe,  assuredly  lead  to  further 
advance  as  the  doctrine  of  the  Church  is  more  deeply  explored 
and  the  unity  of  the  Spirit  more  preciously  realized. 

Commission  IV  : “The  Church's  Unity  in  Life  and  Worship." 

We  find  that  there  is  a steady  movement  towards  Unity 
among  the  Churches,  though  not  necessarily  to  formal  union. 
We  regret  that  the  Roman  Catholic  Church  was  not  officially 
represented,  and  that  the  Lutheran  and  Reformed  Churches 
of  Germany  did  not  send  delegates,  though  they  took  part  in 
the  preparation  for  the  Conference. 

The  basis  of  unity  has  been  laid  down  in  the  Affirmation 
of  Union,  as  faith  in  Jesus  Christ  as  Lord  and  as  the  incarnate 
Word  of  God.  This  allegiance  takes  precedence  of  all  other 
claims,  and  requires  us  to  witness  to  His  Gospel  and  to  seek 
ways  of  establishing  unity,  based  upon  a common  Christian 
outlook  and  a common  standard  of  values.  While  the  declara- 
tion of  this  allegiance  was  made  nemine  contradicente  at 
Edinburgh,  the  Conference  gave  welcome  to  some  Churches 
which  have  no  formal  creed. 

It  was  found  that  there  are  various  forms  of  unity 
possible,  though  they  are  all  based  upon  an  ultimate  spiritual 
unity  in  our  Lord  Jesus  Christ.  These  are,  for  example,  acts  of 
(i a ) Co-operative  Unity,  which  may  have  different  degrees, 
from  the  “spontaneous  oecumenicity"  of  the  German 
Evangelical  Churches  to  the  promotion  of  International 
Friendship  through  the  Churches,  and  again  from  com- 
bination for  purposes  of  Life  and  Work  to  the  attempt 
to  find  common  ground  in  Faith  and  Order.  To  these 
may  be  added  efforts  for  mutual  assistance  between  the 
Churches. 

(6)  Intercommunion . In  this  respect  little  advance  is  as  yet 
possible,  since  though  some  regard  such  intercommunion 
as  the  way  to  union,  for  others  it  is  the  goal.  The 
absence  of  Intercommunion  is  still  the  most  conspicuous 
mark  of  our  divisions. 

(c)  Corporate  Reunion.  Even  here  various  conceptions  are 
to  be  found,  from  that  of  federation  to  a complete  union 
which  involves  three  orders  of  the  ministiy. 

There  are  numerous  obstacles  to  further  unity,  largely 
springing  from  historical,  political  and  cultural  causes.  In 
addition  the  world-situation  throws  its  shadow  over  the  whole 
movement,  which  is  also  gravely  impeded  by  general  paganism 
or  secularism.  The  differences  of  emphasis  amongst  Christian 
Churches  upon  their  various  beliefs,  as  well  as  the  apathy  of 
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the  rank  and  file  of  Churchmen,  are  amongst  the  chief  hind- 
rances to  unity. 

The  Edinburgh  Conference  report  contains  seventeen 
practical  and  “concrete  proposals"  which  “may  be  regarded 
as  next  steps  towards  the  realization  of  that  unity  which  the 
Church  should  seek."  All  of  these  may  well  be  commended 
by  the  Methodist  Conference  to  the  careful  consideration  of 
the  Methodist  people.  Two  of  them,  relating  respectively  to 
Intercommunion  and  Co-operation  in  Evangelism,  are  taken 
up  and  specially  emphasized  in  the  resolutions  suggested  below 
(Nos.  6 and  7).  The  final  proposal,  relating  to  the  Proposed 
World  Council  of  Churches,  is  endorsed  by  the  resolutions  on 
page  23. 

Resolutions. 

The  Committee  recommends  the  Methodist  Conference  to 
adopt  the  following  Resolutions. 

1.  The  Methodist  Conference  heartily  welcomes  the 
unanimous  Affirmation  of  union  in  allegiance  to  our  Lord  Jesus 
Christ  with  which  the  sessions  at  Edinburgh  were  concluded. 
The  Methodist  Conference  would  make  its  own  the  solemn 
declaration:  “We  are  one  in  faith  in  our  Lord  Jesus  Christ, 
the  Incarnate  Word  of  God.  We  are  one  in  allegiance  to  Him 
as  Head  of  the  Church  and  as  King  of  Kings  and  Lord  of 
Lords.  We  are  one  in  acknowledging  that  this  allegiance  takes 
precedence  of  any  other  allegiance  that  may  make  claims  upon 
us."  The  Methodist  Conference  believes  that  though  the 
various  Churches  differ  in  the  outward  forms  of  our  life  in 
Christ,  and  do  not  wholly  agree  in  their  interpretation  of  His 
Will  for  His  Church,  a renewed  and  enhanced  devotion  to 
Christ  as  the  Redeemer  of  men  will  draw  us  into  that  closer 
unity  which  we  seek. 

2.  The  Methodist  Conference  joins  in  the  thankfulness 
expressed  at  Edinburgh  for  the  unanimity  of  the  conclusions 
in  the  exposition  of  the  doctrine  of  the  Grace  of  God.  The 
Methodist  Conference  takes  especial  note  of  the  conclusion 
that,  for  the  salvation  of  mankind,  “God  bestows  His  Grace 
in  the  Church  on  its  members  through  His  Word  and  Sacra- 
ments, and  in  the  abiding  presence  of  the  Holy  Spirit,"  and 
that  though  there  is  a certain  difference  of  emphasis  placed 
upon  the  Word  and  the  Sacraments,  “such  a difference  need 
not  be  a barrier  to  union."  The  Methodist  Conference  regards 
the  unanimous  statement  of  the  Edinburgh  Conference  that 
“there  is  in  connexion  with  the  subject  of  Grace  no  ground  for 
maintaining  division  between  the  Churches,"  as  a notable 
advance  towards  the  goal  of  the  unity  of  the  Churches. 

3.  While  welcoming  the  agreements  registered  in  the 
Report  on  “The  Church  of  Christ  and  the  Word  of  God,"  the 
Methodist  Conference  is  convinced  that  the  subject  of  the 
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Nature  of  the  Church  needs  more  thorough  and  sustained  study 
than  has  yet  been  given  to  it  in  the  Faith  and  Order  Movement. 
The  differences  revealed  in  the  Report  on  such  far-reaching 
questions  as  the  relation  of  Holy  Scripture  to  tradition,  the 
basis  of  Church  membership,  the  relation  of  the  Church  to  the 
Kingdom  of  God,  and  the  mutual  recognition  of  the  divided 
communions  of  Christendom  as  belonging  to  the  one  Church  of 
God  on  earth,  need  further  discussion  and  clarification. 

The  Methodist  Conference  believes  that  the  differences 
between  the  various  communions  with  regard  to  the  Ministry 
can  only  be  resolved  by  agreement  on  this  prior  question  of  the 
Nature  of  the  Church,  and  once  more  commends  to  our  own 
people  the  statement  on  The  Nature  of  the  Christian  Church 
according  to  the  Teaching  of  The  Methodists,  adopted  by  the 
Bradford  Conference  of  1937. 

4.  While  recognizing  that  there  are  subjects  relating  to 
the  nature  of  the  Sacraments  that  need  further  discussion,  the 
Methodist  Conference  welcomes  the  agreements  reached  about 
them  at  Edinburgh,  and  especially  the  declaration  that  “the 
Sacraments  practised  by  any  Christian  Church  which  believes 
itself  to  be  observing  what  Christ  appointed  for  His  Church 
are  means  of  grace  to  those  who  partake  of  them  with  faith.” 

5.  The  Methodist  Conference  takes  note  of  the  serious 
divisions  manifested,  both  in  the  Edinburgh  Conference  and  in 
its  Report,  on  the  question  of  “Validity.”  The  ambiguities 
inherent  in  the  use  of  the  term  arise  from  different  conceptions 
of  the  nature  of  the  Church,  including  the  question  of  the 
nature  of  the  ministerial  office.  A greater  measure  of  agree- 
ment on  these  central  and  determining  conceptions  must  pre- 
cede agreement  on  validity. 

6.  In  view  of  the  repeated  and  recent  testimonies  to  the 
unifying  influence  of  common  worship,  the  Methodist  Confer- 
ence reaffirms  its  conviction  that  nothing  would  do  so  much  to 
realize  the  unity  of  the  Spirit  as  fellowship  at  the  Lord’s  Table 
between  the  members  of  different  branches  of  the  Church 
Universal.  The  Methodist  Conference  believes  that  the  failure 
to  overcome  our  division  at  this  point  is  not  only  a grave 
hindrance  to  progress  in  our  quest  for  unity  but  a scandal  with 
immeasurable  results  in  the  life  of  the  whole  Church  of  God. 
It  urges  that  the  attention  of  the  Faith  and  Order  Movement 
be  concentrated  on  possible  ways  of  putting  an  end  to  this 
scandal. 

The  Methodist  Conference  notes  that,  both  at  Oxford  and 
at  Edinburgh,  a Church  has  invited  all  those  who  have  full 
status  in  their  own  Churches  to  receive  the  Holy  Communion 
according  to  the  rite  of  the  inviting  Church.  The  Methodist 
Conference  welcomes  this  practice,  and  urges  that  it  be  main- 
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tained  and  extended,  especially  at  gatherings  of  Christian 
people  united  in  a common  enterprise. 

7.  The  Methodist  Conference  gives  especial  welcome  to 
the  following  unanimous  recommendation  of  the  Edinburgh 
Conference : 

The  World  Conference  of  Faith  and  Order  “urges  on  all 
the  Churches  the  desirability  of  organizing  and  participating 
in  efforts  of  evangelism  in  co-operation  with  Christians  of 
other  communions,  both  as  a means  of  bearing  effective  witness 
before  the  multitudes  who  are  detached  from  Christianity, 
and  as  a means  of  expressing  and  strengthening  that  unity 
in  the  Gospel  which  binds  together  in  spiritual  fellowship 
those  who  owe  allegiance  to  different  Churches.” 

The  Methodist  Conference  recommends  the  Methodist 
people  to  take  every  possible  opportunity  of  putting  this 
resolution  into  practice. 

8.  The  Conference  notes  that  the  Edinburgh  Conference 
appointed  four  of  the  delegates  of  the  Methodist  Church,  the 
Revs.  Dr.  F.  L.  Wiseman,  Dr.  W.  F.  Lofthouse,  Dr.  R. 
Newton  Flew,  and  Professor  Atkinson  Lee,  to  serve  on  the 
Continuation  Committee.  The  Methodist  Conference  authorizes 
them  to  serve  as  its  representatives. 

9.  The  Methodist  Conference  commends  the  whole  of 
the  Edinburgh  Conference  Report  to  the  consideration  of  the 
Synods,  and  to  the  study  of  the  ministers,  with  a view  to 
expounding  it  to  our  people. 

This  Representative  Session  respectfully  requests  the 
Ministerial  Session  to  give  consideration  to  the  Report  of  the 
Edinburgh  Conference,  and  also  to  the  Statement  (approved 
by  the  Bradford  Conference  of  1937)  on  The  Nature  of  the 
Christian  Church  according  to  the  Teaching  of  the  Methodists. 

10.  The  Methodist  Conference  approves  the  payment  of 
the  usual  annual  subscription  of  £30  to  the  World  Conference 
funds. 

11.  The  Methodist  Conference  re-appoints  the  following 
Committee  . . . 

Resolutions  on  the  Proposed  World  Council  of  Churches. 

1.  The  carrying  out  of  the  proposal  that  the  two 
Oecumenical  Movements  (“Life  and  Work”  and  “Faith  and 
Order”)  should  be  more  closely  related,  in  a body  representa- 
tive of  the  Churches,  and  caring  for  the  interests  of  each 
Movement,  is  greatly  to  be  desired,  as  the  Methodist  Conference 
believes  that  the  differing  problems  of  each  will  probably  best 
be  solved  when  we  are  in  the  presence  of  the  whole  situation. 

2.  The  work  of  these  two  Movements,  and  especially  of 
the  Faith  and  Order  Movement,  is  of  such  importance,  and 
has  met  with  such  encouragement,  that  in  the  opinion  of  the 
Conference  the  work  of  the  Faith  and  Order  Continuation 
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Committee  should  be  carried  on  in  the  freedom  hitherto 
enjoyed,  under  the  conditions  suggested  in  the  Edinburgh 
Conference  Report  (pages  47,  48).* 


MORAVIAN. 

The  Evangelical  Bruder-Unitat  in  Germany. 

The  Evangelical  Bruder-Unitat  in  Germany  professes  its 
belief  in  the  unity  of  the  Body  of  Christ.  By  this  it  under- 
stands the  community  of  sinners,  inspired  by  the  Holy  Spirit, 
which  derives  its  unity  from  faith  in  Christ  alone,  and  from 
its  life  in  Him.  In  this  sense  we  are  in  agreement  with  this 
sentence  on  page  52!  of  the  Report:  “We  are  assured  of  a 
unity  deeper  than  our  divisions.”  We  are  convinced  that  this 
unity  cannot  be  founded  by  us,  but  has  its  foundation  in  Jesus 
Christ.  It  also  has  power  to  overcome  unreconciled  differ- 
ences, but  will  only  become  fully  visible  when  Jesus  Christ 
completes  His  Church. 

But  unity  in  spirit  is  already  to  be  found  within  Christen- 
dom as  an  inward  link  between  different  churches  and 
individual  Christians.  We  therefore  welcome  all  attempts  to 
give  it  expression  in  faith,  in  love  and  in  hope,  and  which  are 
directed  towards  furthering  and  strengthening  it. 

The  Evangelical  Bruder-Unitat  in  Germany  is  a branch  of 
the  Unitas  Fratrum  among  various  peoples  and  in  different 
countries.  In  spite  of  all  differences,  it  holds  fast  to  the  form 
of  the  Church  of  the  Brethren  in  the  separate  countries,  because 
the  unity  which  it  possesses  is  not  merely  based  on  common 
history  and  work,  but  because  it  recognizes  in  Jesus  Christ 
the  ultimate  cause  of  its  unity.  By  reason  of  the  reality  of 
this  unity,  the  Evangelical  Bruder-Unitat  stands  for  mutual 
brotherhood  between  Christians  in  different  nations  and  coun- 
tries. In  this  way  it  seeks  to  act  in  accordance  with  the  words 
of  its  Saviour  in  John  xvii,  21:  “.  . . that  they  all  may  be 
one.” 

In  this  sense,  too,  we  welcome  all  strivings  for  unity 
through  co-operative  action.  Under  such  action  we  should 
like  to  mention  in  particular,  oecumenical  discussion  between 
the  churches,  common  prayer,  mutual  intercession,  particularly 
for  real  spiritual  unity,  intercommunion  between  churches, 
mutual  help  between  members  of  different  churches,  mutual 
recognition  of  ministry  and  ministers  (interchange  of  pulpits), 
co-operation  in  the  mission  field — a beginning  which  can  have 
far-reaching  results.  We  hope  that  through  all  such  efforts, 


* Sub  “Proposed  World  Council  of  Churches”,  II,  III. 
t Sub  “Affirmation  of  Union.” 
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the  unity  of  the  Church  of  Jesus  Christ  as  a unity  in  faith,  in 
love  and  in  hope  will  be  set  forward  on  the  common  foundation 
of  Holy  Scripture. 

The  experience  of  our  Church  leads  us  towards  personal 
communion  between  individual  members  of  the  different 
churches,  and  co-operative  action  between  individual  churches. 
Oecumenical  work  should  therefore,  in  our  opinion,  have  as 
its  aim  the  deepening  of  Christian  communion,  the  furtherance 
of  the  unity  of  the  Church  of  Christ,  and  the  better  preparation 
of  it  for  its  service  in  the  world,  to  which  also  belongs  the 
attempt  to  remove  the  obstacles  that  divide  the  churches.  But 
it  should  not  have  as  its  aim  the  building  up  of  a universal 
church  organization.  We  are  much  more  in  agreement  with 
the  opinion  of  a number  of  members  of  the  World  Conference, 
who  were  not  persuaded  “that  it  is  God's  will  that  the  one 
spiritual  life  of  the  undivided  Church  should  be  expressed 
through  any  one  form  of  government",  and  who  “would  find 
place  side  by  side  for  Churches  of  differing  form  of  govern- 
ment." (Report,  p.  27.)* 

The  fundamental  position  of  the  Briider-Unitat  with  regard 
to  its  co-operation  in  oecumenical  questions  can  be  made  clear 
in  the  following  two  points:  — 

1.  We  are  in  favour  of  intercommunion  between  the 
denominations.  We  are  convinced  that  all  communion  in 
Christ  is  a communion  of  forgiveness.  But  forgiveness  can 
only  be  granted  to  those  who  have  themselves  received  forgive- 
ness through  Jesus  Christ,  and  as  sinners  desired  communion 
with  Jesus  Christ,  his  forgiving  grace  and  communion  with 
one  another  in  the  sacrament  of  the  Lord’s  Supper.  The 
history  of  the  Brudergemeine  has  led  us  to  understand  that 
brotherhood  only  grows  from  this  communion  of  forgiveness, 
in  which  we  learn  to  “speak  the  truth  in  love"  (Eph.  iv,  15). 

But  being  bound  together  in  love  must  not  leave  truth  out 
of  account.  Therefore  for  us  “Intercommunion"  does  not 
mean  identity  in  doctrine  about  the  Lord's  Supper.  But  rather 
we  have  such  respect  for  the  love  of  truth  of  the  other  con- 
fessions, that  we  believe  ourselves  to  be  in  communion  with 
those  who  forbid  intercommunion  by  reason  of  their  loyalty 
to  their  own  doctrine. 

2.  In  Holy  Scripture,  in  the  Old  and  New  Testaments, 
the  kingdom  of  the  Grace  of  God  is  shown  forth  in  all  wisdom 
and  prudence  (Eph.  i,  7-8).  The  Brudergemeine  professes  the 
belief  that  the  Christian  Confessions,  in  all  their  diversity, 
reflect  the  manifold  wisdom  of  God.  They  are  God’s  means 
of  bringing  us  to  righteousness  in  Jesus  Christ  ( Tropenlehre 
Zinzendorfs) . 

* Chapter  V (vii),  B. 
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Each  confession  has  to  guard  faithfully  and  truly  the 
understanding  of  the  one  Gospel  which  has  been  entrusted  to 
it,  and  to  witness  openly  to  it.  We  wish  to  recognize  the  true 
biblical  foundation  of  the  doctrine  and  teaching  of  other  con- 
fessions, and  to  learn  from  them,  in  order  to  see  the  whole 
kingdom  of  the  Grace  of  God.  We  try  at  the  same  time  to 
sift  truth  and  error  in  our  own  and  in  other  confessions,  and 
by  examination  of  the  Bible  to  penetrate  deeper  into  the  under- 
standing of  the  revelation,  and  also  to  help  other  confessions 
to  do  the  same. 

We  therefore  seek  to  prevent  the  mysteries,  which  are 
found  according  to  God’s  will  in  the  Holy  Scriptures,  from 
being  the  cause  of  division  betwen  the  Churches.  But  rather, 
meeting  with  other  confessions  and  their  individual  believers 
in  brotherly  discussion  should  lead  to  a deeper  understanding 
of  the  biblical  truth  represented  by  the  others.  In  this  way 
we  pray  that  we  may  be  able  to  remove  existing  divisions,  and 
neither  forget  truth  in  our  search  for  love,  nor  love  in  our 
search  for  truth.  (Our  principle  is  that  “we  cannot  know 
everything.”  "We  live  in  the  time  of  imperfection  (cf.  I Cor. 
xiii,  9-12),  and  must  bear  one  another’s  burdens”  ( Zinzendorf ). 

So  we  seek  to  fulfil  the  task  which  has  been  laid  upon  us 
by  God,  and  to  find  communion  in  Jesus  Christ  with  other 
Churches,  “till  we  all  come  in  the  unity  of  the  faith,  and  of 
the  knowledge  of  the  Son  of  God,  unto  a perfect  man,  unto  the 
measure  of  the  stature  of  the  fulness  of  Christ.”  (Eph.  iv,  13.) 

Die  Deutsche  Unitats-Synode. 


PRESBYTERIAN  AND  REFORMED. 

(i)  The  Church  of  Scotland. 

The  second  World  Conference  on  Faith  and  Order  held  at 
Edinburgh,  August  3 — 18,  1937,  carried  on  the  notable  effort 
in  the  interest  of  Christian  unity  initiated  at  Lausanne  ten 
years  ago.  The  gathering  was  attended  by  414  delegates, 
representing  no  fewer  than  122  branches  of  the  Church  of 
Christ,  drawn  from  every  part  of  the  world.  Of  the  Church 
of  Scotland  representatives,  Lord  Wark  retired,  while  Dr. 
Martin  and  Dr.  White  were  prevented  by  reasons  of  health 
from  being  present.  In  place  of  the  two  latter  Rev.  George 
Hendry  and  Rev.  A.  Nevile  Davidson,  who  had  been 
nominated  as  alternates,  were  invited  to  act  as  full  members; 
and  the  other  Church  of  Scotland  representatives  attended  as 
appointed  by  the  General  Assembly — viz. : Rev.  Principal 
Curtis,  Professors  D.  M.  Baillie,  Duncan,  Henderson,  and 
Manson,  Dr.  Walton,  Dr.  E.  J.  Hagan,  Dr.  G.  F.  Barbour, 
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and  Mr.  J.  A.  Cairns.  In  the  interval  since  1927  valuable 
preparatory  work  had  been  done  by  various  doctrinal  Com- 
missions, the  results  of  whose  labours  formed  the  starting- 
point  of  the  recent  discussions.  These  discussions  themselves, 
as  is  evident,  were  conducted  on  the  high  level  of  seriousness 
befitting  the  occasion,  and  the  Report  of  the  Conference  now 
submitted  will,  it  is  believed,  be  felt  everywhere  to  be  of  high 
significance,  both  in  itself  and  in  the  further  inquiries  and 
consequences  to  which  it  must  give  rise. 

1.  As  compared  with  ' ‘Lausanne”  a certain  noticeable 
feature  is  to  be  remarked  at  the  outset.  On  the  earlier  occasion 
the  necessity  of  the  case  dictated  that  each  of  the  conferring 
Churches  should  be  mainly  concerned  to  affirm  its  own 
doctrinal  and  other  views  and  practices,  whereas  in  the  1937 
gathering  all  felt  free  to  labour  rather  for  a sympathetic  under- 
standing of  the  position  of  others  and  to  seek  common  ground 
on  which,  where  so  led  by  God’s  Spirit  and  Providence,  they 
might  in  future  stand  together  for  the  fulfilment  of  the  common 
task.  The  Report  bears  ample  evidence  of  this  constructive 
temper  controlling  the  proceedings;  and  upon  believing  and 
earnest  consultation  so  conducted  the  blessing  of  Him  Who 
giveth  the  increase  must  surely  rest. 

2.  Indeed  the  fruit  and  outcome  of  the  spirit  and  attitude 
now  referred  to  are  already  apparent  in  these  pages,  especially 
under  the  general  head  of  "Faith”  as  distinct  from  "Order.” 
In  the  Conference  of  1927,  it  will  be  remembered,  the  repre- 
sentatives of  the  Churches  agreed  in  a common  adherence  to 
the  Oecumenical  Creeds,  and  further  concurred  in  a statement 
of  The  Church's  Message  to  the  World  : the  Gospel,  designed 
to  present  the  Christian  appeal  in  a manner  suited  to  the  needs 
of  the  modern  age.  But  in  the  interval  certain  differences  had 
emerged,  connected  chiefly  with  the  question  how  the  Christian 
salvation  is  to  be  understood  as  applied  to  and  received  by  the 
soul  of  man;  and  these  differences,  associated  mainly,  though 
by  no  means  wholly,  with  Reformation  and  post-Reformation 
controversy,  have  now  happily  been  overcome.  No  passage 
in  the  Report  will  be  read  with  more  satisfaction  than  the 
agreed  statement  which  deals  with  the  all-important  topic  of 
"The  Grace  of  our  Lord  Jesus  Christ”  (under  such  heads  as 
the  Meaning  of  Grace;  Justification  and  Sanctification;  the 
Sovereignty  of  God  and  Mans  Response;  the  Church  and 
Grace;  Grace,  the  Word,  and  the  Sacraments;  Sola  Gratia ), 
and  in  which  it  is  recognized  that  "there  is  in  connection  with 
this  subject  no  ground  for  maintaining  division  between  the 
Churches”  (p.  4).*  Nothing  could  be  more  hopeful.  At  this 
point  the  Faith  and  Order  Movement  has  registered  a remark- 
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able  achievement,  especially  gratifying  to  the  Churches  of  the 
Reformation,  and  one  which,  so  far  as  this  the  primary  branch 
of  its  activities  goes,  will,  it  may  be  hoped,  prove  to  be  even 
final. 

In  this  connection,  reference  may  be  made  to  a form  of 
expression  of  their  “essential  unity  in  faith,”  for  which  it  is 
claimed  that  it  would  satisfy  many  of  the  Churches  taking 
part  in  the  Conference.  The  statement  (see  p.  31)*  represents 
the  endeavour  to  combine  with  acceptance  of  Scripture  as  the 
supreme  standard  of  faith  a due  recognition  of  the  ancient 
creeds,  of  later  historical  formulations,  and  of  the  living 
guidance  of  the  Spirit  still  leading  the  Church  “into  all  truth” 
to-day,  and  will  be  received  with  widespread  appreciation. 

3.  As  was  to  be  anticipated,  however,  very  different  lan- 
guage has  to  be  used  by  the  Report  when  it  passes  to  deal  with 
the  topics  coming  under  the  general  head  of  “Order.”  A 
fundamental  difference  here  arises  from  the  fact  that  for  some 
Churches  the  main  elements  of  Church  Order  are  considered 
“a  part  of  the  faith”  (p.  34) f , while  for  others  the  questions 
concerned  do  not  fall  to  be  thus  determined.  Also,  the  variety 
of  principle  and  practice  which  history  has  created  in  this 
region  is  immensely  great,  and  all — with  the  exception  of  the 
Roman  Catholic — are  represented  in  the  Conference  and 
indicated  frankly  in  its  Report.  It  is  the  more  deserving  of 
emphasis  that  in  connection  with  each  main  branch  of  the 
general  subject  involved,  the  Church,  the  Sacraments,  and  the 
Ministry,  a substantial  amount  of  common  ground  has  been 
reached  and  is  set  forth  in  these  pages,  encouraging  further 
endeavour  to  be  made  in  the  same  direction  (see  especially  the 
broad  statement  of  the  doctrine  of  the  Church  at  p.  10,  and 
what  is  said  of  the  other  topics  named  at  pp.  19  and  23  f. 
respectively ) 4 At  the  same  time,  the  questions  awaiting 
discussion  over  this  whole  field  are  very  numerous,  and  if  the 
determination  of  some  of  these  is — as  occasioning  division 
among  Churches  and  calling  for  agreed  settlement — for  the 
purpose  of  the  movement  of  less  consequence,  others  are  for- 
midable enough.  How,  for  example,  is  the  relation  of  the 
Church  to  the  Word  of  God  to  be  conceived  ? And  in  particular 
must  Holy  Scripture  be  held  the  sole  rule  of  the  Church’s  faith 
or  is  Tradition  to  be  recognized  as  “explaining,  interpreting, 
and  completing”  the  Scripture  revelation  and  as  “equally 
authoritative”  with  it?  Again,  the  doctrine  of  the  Communion 
of  Saints  is  a precious  possession  of  the  universal  Church,  but 
what  adjustment  is  possible  between,  say,  the  views  of  the 
Reformed  Churches  here  and  the  uses  to  which  the  doctrine 
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is  put  by  the  Orthodox  and  others  in  the  Invocation  of  Saints 
and  the  Veneration  paid  to  the  mother  of  our  Lord?  Above 
all,  there  are  the  differences  which  have  more  especially 
availed  to  separate  Christians,  those  namely  concerning  the 
nature,  the  number,  and  the  validity  of  the  Sacraments;  con- 
cerning Baptismal  Regeneration  and  the  nature  of  the  Real 
Presence  in  the  Eucharist;  and  finally,  concerning  the  Orders 
of  the  ministrant  of  the  latter  Sacrament  and  the  authorisation 
held  to  be  required  by  the  revealed  will  of  God.  It  is  greatly 
to  be  regretted  that  the  Conference  has  had  to  be  content 
merely  to  register  such  differences  in  its  Report  and  was 
unable  to  go  on  to  consider  them  in  the  light  of  Scripture  and 
History  in  the  hope  of  reaching  some  measure  of  agreement 
upon  them.  Around  these  questions  the  crucial  problems  still 
confronting  the  movement  may  be  said  to  gather.  To  be  more 
specific,  the  topic  of  the  Church  is  fundamental  here,  and  calls 
for  fresh  consideration.  Thus  it  is  said  in  this  Report 
(p.  34)*:  — 

“Behind  all  particular  statements  of  the  problem  of 
corporate  union  lie  deeply  divergent  conceptions  of  the  Church 
...  We  have,  on  the  one  hand,  an  insistence  upon  a divine 
givenness  in  the  Scriptures,  in  orders,  in  creeds,  in  worship; 
and,  on  the  other  hand,  an  equally  strong  insistence  upon  the 
individual  experience  of  Divine  grace  as  the  ruling  principle 
of  the  “gathered”  Church,  in  which  freedom  is  both  enjoyed  as 
a religious  right  and  enjoined  as  a religious  duty  . . . (other) 
variations  (being)  combinations  of  these  two  contrasted  types 
of  Church.” 

Happily  expressed  or  not,  it  is  unquestionable  that  the 
distinction  thus  indicated  is  the  most  significant  of  all  and 
as  chiefly  creative  of  difficulty  demands  most  serious  investiga- 
tion. It  is,  however,  to  be  noted  that  elsewhere  in  the  Report 
(pp.  n-i4)f  a closer  approximation  to  agreement  on  this 
subject  is  reached.  With  regard  to  the  Ministry,  again,  it  is 
admitted  that  in  order  to  reach  true  unity — 

“It  will  be  necessary  to  reconcile  the  differences  between 
Churches  which  hold  (i)  that  a ministry  in  the  threefold  form 
of  bishops,  priests,  and  deacons  was  instituted  in  the  Church 
by  Christ;  (ii)  that  the  historic  episcopate  is  essential  for 
corporate  union;  (iii)  that  a ministry  was  instituted  by  Christ 
in  which  bishops  as  distinct  from  presbyters  are  not  essential; 
(iv)  that  no  specially  ordained  ministry  whatsoever  is  required 
by  the  conception  of  the  Church”  (p.  33). t 

In  the  matter  of  Sacramental  Worship,  unity,  it  is  rightly 
maintained,  requires  essential  unity  in  sacramental  faith  and 
practice.  How  is  such  unity  to  be  defined  And  once  more, 
with  regard  to  Structural  or  “Organisational"  Unity  in  general, 
the  following  statement  (of  which  much  has  been  made  since)  is 
quoted  from  the  Lausanne  Report  of  1927 : — 


* Chapter  VI  (iv),  1. 
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“In  view  of  Cl)  the  place  which  the  episcopate,  the  council 
of  presbyters,  and  the  congregation  of  the  faithful,  respectively, 
had  in  the  constitution  of  the  early  Church;  and  (2)  the  fact 
that  episcopal,  presbyteral,  and  congregational  systems  of 
government  are  each  to-day,  and  have  been  for  centuries, 
accepted  by  great  communions  in  Christendom;  and  (3)  the 
fact  that  episcopal,  presbyteral,  and  congregational  systems 
are  each  believed  by  many  to  be  essential  to  the  good  order 
of  the  Church,  we  therefore  recognize  that  these  several 
elements  must  all,  under  conditions  which  require  further 
study,  have  an  appropriate  place  in  the  order  of  life  of  a 
reunited  Church”  (“ Faith  and  Order,  Lausanne ”,  p.  469). 

4.  It  is  not  necessary  here  to  indicate  the  convictions  held 
in  this  Church  on  the  various  matters  just  alluded  to:  they 
are  clearly  set  forth  in  the  Church’s  standards,  and  have  been 
sufficiently  indicated  by  our  delegates  in  conference.  All  that 
need  be  said  is  that  the  Church  of  Scotland  will  be  ready  to 
take  her  own  share  in  such  further  discussions  as  may  be  held 
with  regard  to  them,  in  the  hope  that,  as  the  result  of  co- 
operative study,  vital  differences  may  by  God’s  blessing  be 
removed,  or  abated  in  this  region  also  and  the  cause  of  Church 
unity  steadily  advanced. 

5.  In  furtherance  of  the  same  end  the  Report  likewise 
suggests  certain  practical  measures  which  the  Churches  might 
well  take  in  the  near  future.  Some  of  these  call  for  special 
mention,  such  as  the  provision  of  instruction  on  oecumenical 
questions  in  theological  colleges,  the  appointment  of  special 
seasons  of  prayer  on  behalf  of  Christian  Unity,  financial  aid 
to  necessitous  and  persecuted  Churches,  and  joint  effort  in  the 
region  of  evangelism  and  apologetic.  To  all  such  suggestions 
the  Church  of  Scotland  will  give  its  sympathetic  consideration 
and  its  active  co-operation  as  occasion  may  offer. 

6.  Amid  the  many  difficulties  attending  the  whole  work 
of  the  Faith  and  Order  Movement  and  the  multitude  of 
problems  arising  for  it,  the  reader  of  the  present  Report 
becomes  impressed  with  the  desirability  of  a more  clearly 
defined  conception  being  held  before  the  mind  of  what  it  is 
fitting  and  reasonable  for  the  associated  Churches  to  aim  at. 
The  degree  and  type  of  unity  which  the  One  Holy  Catholic 
or  Universal  Church  of  God  is  to  present  in  the  distant  future 
of  the  world  is  hidden  in  the  Divine  counsel : what  are  those 
proximate  objectives  which  men  of  goodwill  everywhere 
should  be  encouraged  to  labour  and  pray  for?  In  the  con- 
cluding section  of  the  Report  much  painstaking  thought  is  given 
to  the  general  topic  of  Church  unity,  the  various  forms  it  may 
assume,  and  the  conditions  necessary  to  be  observed  in  each 
case;  the  expression  “a  united  Church”,  “the  united  Church”, 
occurs  everywhere;  and  the  “goal”  is  described  (p.  28)*  as 
being  “to  realize  the  ideal  of  the  Church  as  one  living  body, 
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worshipping  and  serving  God  in  Christ,  as  the  fulfilment  of 
our  Lord’s  prayers  and  of  our  prayers.”  But  is  not  all  this 
somewhat  indeterminate  ? It  is  indeed  no  part  of  the  function 
of  the  Faith  and  Order  Movement  to  inaugurate  or  direct 
concrete  projects  of  union  between  Churches.  But  it  is  for 
it  to  make  plain  the  outstanding  obstacles  in  the  way  and  how 
they  may  be  surmounted,  nor  can  it  be  doubted  what  these 
are.  The  outstanding  differences  of  “faith”  have,  as  already 
said,  so  far  as  Church  unity  is  concerned  with  them  been 
happily  overcome.  In  the  region  of  worship,  again,  the 
differences  pertaining  to  its  non-sacramental  phases  and  expres- 
sions are,  as  the  Report  truly  affirms  (p.  32),*  a diminishing 
cause  of  separation — throwing  the  more  into  high  relief  the 
causes  which  remain.  The  mere  number  and  variety  of  its 
branches  do  not  per  se  constitute  the  main  scandal  of  present- 
day  Christendom.  It  is  above  all  their  inability  to  make 
common  sacramental  approach  to  the  one  God  and  Father  of 
all  in  the  name  of  the  one  Lord,  Jesus  Christ,  that  distresses 
the  Church’s  heart,  and,  with  all  that  is  implied  in  it,  distracts 
and  weakens  the  force  of  the  testimony  she  is  appointed  to  bear 
to  the  world.  Here  accordingly  the  whole  complicated  problem 
of  the  remaining  causes  of  division  between  our  Churches 
focusses  itself,  and  we  cannot  but  think  it  would  be  an  advan- 
tage every  way  were  the  efforts  of  the  movement  understood 
to  be  definitely  directed  towards  its  solution.  Inter-communion  ' 
is  a supreme  end  to  be  aimed  at.  It  would  represent  Christian 
unity  in  a decisive  form,  and,  in  view  of  the  important  agree- 
ments recorded  above,  ought  not  in  our  judgment  be  postponed 
till  a “united  Church”  and  a unified  ministry  be  attained. 
Where  it  is  achieved  much  else,  in  our  view,  may  be  left  to 
be  determined  in  correspondence  with  the  characteristics  and 
the  traditions  of  the  several  Churches;  while,  short  of  it,  how 
grievously  hindered  must  be  the  manifestation  of  that  unity 
in  Christ  which  indefeasibly  obtains  amongst  Christians.  Here 
surely  is  that  which  more  especially  is  worth  working  for — not 
simply  a “co-operative”  arrangement  between  Churches,  nor 
yet  a rigid  uniformity  of  doctrine,  liturgical  practice,  polity, 
and  all  else — but  a type  of  unity  embodying  ‘ ‘the  fullest  expres- 
sion of  mutual  recognition,”  under  whose  conditions,  as  it  is 
admirably  put  (p.  30)!,  the  members  of  the  Church  “would 
move  freely  from  one  part  to  another  and  find  every  privilege 
of  membership  open  to  them.”  And  were  the  movement,  in 
its  further  handling  of  the  various  topics  still  before  it,  known 
to  be  seeking  above  all  to  discover  how  this  essential  aim  might 
be  attained,  we  believe  that  it  would  rally  to  the  support  of  its 
great  task  an  increased  measure  of  that  serious  interest  in 
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Church  unity  on  the  part  of  the  faithful  everywhere  which  the 
framers  of  the  Report  itself  desire  to  see,  and  apart  from  which 
its  work  runs  the  risk  of  becoming  mainly  academic  and  lacking 
in  its  proper  influence  on  the  general  life  and  outlook  of 
Christendom. 

It  should  be  added  that  before  the  Conference  rose  it 
adopted,  by  standing  vote,  a solemn  Affirmation  of  union  in 
allegiance  to  our  Lord  Jesus  Christ , in  which  it  declared  its 
unity  in  faith  and  spirit,  its  sorrow  for  existing  divisions,  and 
its  conviction  that  the  unity  of  spirit  and  faith  actually  obtain- 
ing among  the  Churches  must  be  embodied  in  a way  that  will 
make  it  manifest  to  the  world. 

With  regard  to  the  future  of  the  Faith  and  Order  Move- 
ment, the  Conference  (with  one  dissentient)  recommended  to 
the  favourable  consideration  of  the  Churches  the  proposed 
scheme  for  the  formation  of  a World  Council  of  the  Churches 
(see  below),  only  stipulating  that  the  first  Commission  on 
Faith  and  Order  of  the  proposed  Council  should  be  the 
Continuation  Committee  appointed  by  the  Edinburgh  Con- 
ference itself.  Among  those  nominated  to  this  Committee  are 
Revs.  Principal  Curtis,  Professors  D.  M.  Baillie  and  Manson, 
Dr.  E.  J.  Hagan,  and  Dr.  G.  F.  Barbour.  Dr.  Hagan  has 
also  been  appointed  to  the  Executive  Committee. 

Proposed  World  Council  of  Churches. 

Immediately  before  the  Oxford  Conference  met,  a body 
of  thirty-five  representatives,  chosen  by  the  various  oecumeni- 
cal movements,  met  for  three  days  and  drew  up  a skeleton 
plan  for  a proposed  World  Council  of  Churches.  One  of  the 
members  of  this  body  was  the  Rev.  Dr.  J.  Hutchison 
Cockburn.  The  plan  was  approved  in  general  by  the  Con- 
ferences at  Oxford  and  at  Edinburgh. 

It  is  to  be  recognized  that  the  draft  now  submitted  is  only 
a skeleton,  and  the  chief  Churches  of  Britain,  America,  and 
Europe  have  been  asked  to  send  delegates  to  a Conference  to 
be  held  in  Utrecht  in  the  early  days  of  May  for  the  working 
out  of  the  scheme  in  detail.  It  is  possible  that  then  important 
changes  will  be  proposed  in  the  light  of  the  unofficial 
discussions  that  have  taken  place  since  the  plan  was  first 
promulgated.  The  Church  of  Scotland  has  been  asked  to  send 
two  delegates,  and  the  Inter-church  Relations  Committee  have 
appointed  the  Rev.  Dr.  J.  Hutchison  Cockburn  and  Dr. 
Barbour  to  attend.  The  whole  scheme  as  outlined  at  Utrecht 
will  be  laid  before  each  Church  for  discussion  and  comment, 
and  the  representatives  of  the  Church  will  report  to  the 
Assembly  the  proceedings  at  Utrecht.  The  Inter-Church 
Relations  Committee  is  persuaded  of  the  value  of  such  a 
World  Council  of  Churches,  if  only  for  the  co-ordination  and 
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unification  of  the  various  oecumenical  movements,  and  for 
the  development  in  the  membership  of  the  Churches  of  an 
oecumenical  consciousness.  It  is  fundamental  in  the  con- 
ception of  the  Council  that  it  shall  have  no  power  to  legislate 
for  the  Churches  or  to  commit  them  to  action  without  their 
consent,  but  the  Council  will  be  able  to  speak  in  many  spheres 
with  one  voice,  and  by  the  weight  of  its  utterances  will  deserve 
and  win  respect. 

(ii)  The  Presbyterian  Church  of  England. 

At  the  General  Assembly  in  1939  the  following  Report  was 
submitted  by  a special  committee:  — 

This  Report  ( i.e . of  the  Edinburgh  Conference)  is  a 
historical  document,  and  the  Committee  approached  it  as 
such.  Though  it  raises  some  of  the  issues  that  are  treated 
more  definitely  and  attractively  in  the  “Outline  of  a Reunion 
Scheme”,  it  must  be  remembered  that  it  is  essentially  different 
in  character.  That  is  the  first  draft  of  a reconciliation  of 
ideals  that  may  be  reached  some  day;  this  is  a record  of  what 
actually  happened  in  Edinburgh  two  years  ago.  It  marks  a 
stage  in  a process  that  is  still  developing,  as  is  guaranteed  by 
the  formation  of  Continuation  Commissions  which  will  report 
to  the  next  World  Conference. 

It  is  in  view  of  these  circumstances  that  this  Committee 
records  its  judgment.  It  must  first  express  its  deep  satisfaction 
at  the  amount  of  agreement  reached  in  Edinburgh.  It  has 
also,  however,  to  express  its  regret  that  so  little  was  done 
towards  bridging  divisions  on  the  ministry  and  sacraments  or 
establishing  the  practice  of  inter-communion  regarding  which 
this  Committee’s  attitude  is  in  line  with  that  of  the  Reformed 
Churches  throughout  the  world.  Clearly  much  remains  to 
be  done  in  reaffirming  our  convictions  on  these  matters.  The 
question  of  what  is  meant  by  the  Church  requires  careful 
consideration  by  competent  theologians.  Further  efforts  must 
also  be  made  to  bring  home  to  the  members  of  all  the  Churches 
some  fuller  knowledge  of  the  meaning  and  worth  of  the  sense 
of  unity  that  actually  was  experienced  at  Edinburgh. 

The  following  resolutions  were  adopted:  — 

i.  The  Assembly  thankfully  recognizes  the  widespread 
desire  for  a closer  unity  among  the  separate  branches  of  the 
Church  of  Christ  to  which,  in  varying  degrees,  the  documents 
referred  to  the  Committee  bear  witness.  At  a time  when  the 
world-situation  is  so  challenging  it  sees  in  this  desire  a move- 
ment and  leading  of  the  Spirit  of  God,  and  it  welcomes  in  these 
documents  all  that  seems  to  hold  promise  of  a more  efficient, 
vital  and  united  Church  in  a world  which  is  so  manifestly  in 
need  of  it. 
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2.  The  Assembly  records  its  deep  satisfaction  at  the 
amount  of  agreement  reached  at  the  Faith  and  Order  Confer- 
ence at  Edinburgh,  and  it  prays  that  the  continuation  Com- 
missions may  be  led  by  God’s  Spirit  into  closer  approach  to 
unity  on  the  matters  that  still  divide  us. 

(iii)  The  Presbyterian  Church  of  New  Zealand. 

Waipawa,  N.Z.,  22nd  December,  1938. 

Dear  Sir, 

I have  the  honour  of  forwarding  to  you  resolutions- 
unanimously  and  heartily  approved  at  our  General  Assembly 
held  in  November,  as  follows : — 

1.  That  the  Report  of  the  Second  World  Faith  and  Order 
Conference,  held  in  Edinburgh  in  August,  1937,  be  generally 
affirmed  by  our  Church. 

2.  That  the  Assembly  welcomes  the  proposal  to  estab- 
lish a World  Council  of  Churches.” 

I am, 

Yours  sincerely, 

F.  W.  Robertson, 

Clerk  of  Assembly* 


UNITED. 


The  South  India  United  Church. 

At  the  Sixteenth  General  Assembly,  held  in  October,  1937,  the 
following  resolution  was  passed:  — 

The  General  Assembly  of  the  S.I.U.C.  rejoices  that 
delegates  appointed  by  its  Executive  Committee  could 
attend  the  Conference  on  Faith  and  Order  held  in  Edin- 
burgh, Aug.  3 — 18,  1937,  and  take  part  in  its  proceedings. 
The  Assembly  acknowledges  the  receipt  of  the  Report  of 
the  Conference  which  is  being  “submitted  to  the  partici- 
pating Churches  for  their  consideration”,  and  refers  this 
Report  to  its  Committee  on  Union  for  careful  study,  and 
asks  that  Committee  to  assist  the  Councils  in  their  study 
thereof,  and  further  asks  the  Committee  to  submit 
resolutions  to  the  next  Assembly  for  its  consideration  and 
action  with  reference  to  the  matters  in  the  Report. 

A further  document  has  been  received,  giving  some  “Notes 
and  Comments”  on  the  Edinburgh  Report,  drawn  up  for  the  use  of 
the  S.I.U.C.  Committee  on  Reunion  mentioned  in  the  above  resolu- 
tion. We  hope  to  be  able  to  print  a further  statement  at  a later 
date,  when  the  Committee  has  made  its  report  to  the  Assembly. 


34 


LIST  OF  PUBLICATIONS. 


The  following  publications  may  be  obtained,  without 
charge,  from  the  Secretariat  at  Christ  Church,  Oxford, 
England,  or  1 1 1 Fifth  Avenue,  New  York  City,  U.S.A. 

No. 

55.  Reports  of  the  Lausanne  Conference.  1927. 

66.  The  Theology  of  Grace  : Report  of  the  Committee  of 
Theologians.  1931. 

81.  Report  of  Commission  III  on  the  Ministry  and 

Sacraments.  1937. 

82.  Report  I of  Commission  IV  on  the  Meanings  of 

Unity.  (Price,  is. ; 40  cts.) 

83.  Report  II  of  Commission  IV  on  the  Communion  of 

Saints.  (Price,  is. ; 40  cts.) 

84.  Report  III  of  Commission  IV  on  Non-Theological 

Factors  in  the  Making  and  Un-Making  of 
Church  Union.  (Price,  is. ; 40  cts.) 

85.  Report  V of  Commission  IV  on  Next  Steps  on  the 

Road  to  a United  Church.  (Price,  is. ; 40  cts.) 

86.  Questions  Proposed  for  Discussion  by  Section  IV 

of  the  1937  (Edinburgh)  World  Conference. 

87.  Report  of  Commission  II  on  the  Church  of  Christ 

and  the  Word  of  God. 

88.  Notes  for  the  Use  of  Section  I of  the  Edinburgh 

(19 37)  Conference. 

89.  Who’s  Who  at  Edingburgh.  1937. 

90.  Report  of  the  Edinburgh  Conference.  1937. 

91.  The  1938  Meeting  of  the  Continuation 

Committee. 

92.  The  1939  Meeting  of  the  Continuation 

Committee. 

The  following  may  be  ordered  through  any  bookseller : 

Faith  and  Order:  Proceedings  of  the  World  Con- 
ference, LAUSANNE,  August  3-21,  1927.  London: 
Student  Christian  Movement  Press.  Price,  4s.  (In 
America  copies  may  be  obtained  from  The  World  Con- 
ference Secretariat,  1 1 1 Fifth  Avenue,  New  York. 
Price,  $1.50.) 

The  Doctrine  of  Grace.  Edited  by  W.  T.  Whitley, 
LL.D.  London:  Student  Christian  Movement  Press; 
New  York  : The  Macmillan  Company.  Price,  15s. ; $4.50. 
Convictions  : A Selection  from  the  Responses  of  the 
Churches  to  the  Report  of  the  World  Conference 
on  Faith  and  Order.  Edited  by  the  Rev.  Leonard 


35 


Hodgson  with  the  assistance  of  the  Very  Rev.  H.  N.  Bate 
and  Ralph  W.  Brown.  London : Student  Christian 
Movement  Press ; New  York  : The  Macmillan  Company. 
Price,  8s.  6d. ; $3. 

The  Ministry  and  the  Sacraments.  Report  of  the  Theo- 
logical Commission  appointed  by  the  Continuation 
Committee  of  the  Faith  and  Order  Movement  under  the 
Chairmanship  of  the  Rt.  Rev.  A.  C.  Headlam,  Ch.,  D.D., 
Bishop  of  Gloucester.  Edited  by  the  Rev.  Roderic 
Dunkerley,  B.D. , Ph.D.  London:  Student  Christian 
Movement  Press.  Price,  18s. 

A Decade  of  Objective  Progress  in  Church  Unity, 
1927-1936,  Report  No.  4 of  the  Commission  on  the 
Church’s  Unity  in  Life  and  Worship.  H.  Paul  Douglass, 
D.D.  New  York  : Harper  & Brothers.  $1.50. 

Die  Kirche  Christi  und  Das  Wort  Gottes,  Studienbuch 
der  2.  Theologischen  Kommission.  Herausgegeben 
von  Generalsuperintendent  D.  Zoellner,  Berlin,  und 
Professor  D.Dr.  Stahlin,  Munster.  Furcheverlag.  Kauf- 
preis  RM.  4.0. 

DAS  Gottliche  Geheimnis.  Von  Professor  D.Dr.  Wilhelm 
Stahlin,  Munster.  Johannes  Stadauverlag,  Kassel. 
Kaufpreis  RM.  2.80. 

The  Mystery  of  God.  Wilhelm  Stahlin.  (A  translation 
of  the  above.)  Student  Christian  Movement  Press. 
London  : 7s.  6d. 

The  Second  World  Conference  on  Faith  and  Order, 
Edinburgh,  1937.  Edited  by  Leonard  Hodgson. 
London : Student  Christian  Movement  Press ; New 
York:  The  Macmillan  Company.  Price,  10s.  6d. ; $2.50. 

Foi  et  Constitution,  Actes  officiels  de  la  Dfeuxieme 
Conference  Universelle,  Edimbourg,  3-18  aout  1937- 
Version  frangaise  par  Henri  Clavier.  Librairie 
Fischbacher,  Paris,  1939.  Prix  60  frs. 


Printed  at  Chatham,  England,  by  Parrett  & Neves,  Ltd.,  30,  High  Street. 


